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UyaT 389

jhajhaa urajh surajh nahee jaanaa.
37 €@3fs gafy aat ams7

Ifa€ ssfa a7at ugemsT

a3 sfy sfy m8as AHsT=T ||

Farg 18 SAI€ It utET nqui

€= faafe g we Ifa€ gfe agr sfa Afe
A" arafe A gfem@ 338 urfem@ 3vfg nadn
22T faaz wre we Hrat

ufs aure Hafs fa & At

efy mizs =fs a3fa & Aver 1

33 sufe we uge® urer 101

soT fed gfg &ar atar

aife aifs Ha atmr dtar 1

fsfs sfar sfamir RIS AT urer |

A od afam 583 Ha »mr=r naci

rahi-o jhajhak naahee parvaanaa.

kat jhakh jhakh a-uran samjhaavaa.

jhagar kee-ay jhagara-o hee paavaa. ||15||

njanjaa nikat jo ghat rahi-o door kahaa taj jaa-ay.
jaa kaaran jag dhoodhi-a-o nayra-o paa-i-a-o taahi. ||16]|
tataa bikat ghaat ghat maahee.

khol kapaat mahal ke na jaahee.

daykh atal tal kateh na jaavaa.

rahai lapat ghat parcha-o paavaa. ||17||

thathaa ihai door thag neeraa.

neeth neeth man kee-aa Dheeraa.

Jin thag thagi-aa sagal jag khaavaa.

so thag thagi-aa tha-ur man aavaa. ||18]|

RAAG GAURI POORABI

Baawan AKkhri Kabir Ji
(Continued)

Continued his holy hymn, with each stanza beginning with a letter from the fifty-two lettered Indian script, Kabir Ji has
this to say in reference to other letters.

“JHAJHA” (JH) — The person who only knows how to get entangled himself in useless controversies but has not learnt
how to get out, he wastes all his life in different doubts and controversies. His life conduct is not approved (in God's
court). (We should not waste our lives trying to instruct others), because by entering into controversies, we get involved
in more controversies and nothing else.”(15)

“JANJAN” (JN)- (O' brother), He who abides so near, within our own hearts, why forsaking Him, you go out in far off
(places)? He for whom I searched the entire world, Him I have found so near (within me itself).”(16)

“TATTA” (T) — (O my friend, the way to the divine) shore is very treacherous, but it is (located) within the heart itself.
Opening the doors (of our heart), why don’t you go to (God’s) mansion? After seeing that eternal Being, (a person),
leaving that place, he goes nowhere else. He remains attuned to Him, and remains satisfied in enjoying (God’s presence)
in his heart itself.”(17)

“THATHA” (TH)- (Like false appearance of water in a desert), this worldly wealth and power is like a mirage.
Reflecting carefully on its reality I have made my mind contended (in what I have, and I don’t run after this false worldly
wealth. In this way, “worldly wealth’’), which has cheated the entire world, I have cheated that cheat, because my mind
has become stable, (and remains contented in what I have).”(18)

337 39 €uA 3T ATE I

37 39 Hfg 33 IfamT AHTET I
A€ 39 33 3 fefa 33 & 1l
fas3 gur 33 €39 Ife gmdt nacn
ger fear gefo a3 nraT I

ges dt ufg a? uasT

gfs gAfe gfe A9 nrer

dadaa dar upjay dar jaa-ee.

taa dar meh dar rahi-aa samaa-ee.

ja-o dar darai taa fir dar laagai.

nidar hoo-aa dar ur ho-ay bhaagai. |[19||
dhadhaa dhig dhoodheh kat aanaa.
dhoodhat hee dheh ga-ay paraanaa.
charh sumayr dhoodh jab aavaa.
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fag arg afs€& 7 a1z Hfe urer 1201 Jih garh garhi-o so garh meh paavaa. ||20||
zrzr Ifs QEQ 53 33t a3 1 naanaa ran roota-o nar nayhee karai.

o7 fo@ &7 E_'ﬁi Ha3 1l naa nivai naa fun sanchrai.

ofs A6H gradt & a2 1l Dhan janam taahee ko ganai.

w3 afg 3fa arfe wE n2an maarai aykeh taj jaa-ay ghanai. ||21||
SGGSP-341

“DADDA” (D)- When the fear (of God) arises in one’s mind, the fear (of world) goes away. (Because), the fear (of the
world gets absorbed in the fear of God. (In other words, in that state, a person fears only God, and no one else). But if a
person keeps avoiding the fear of God, then he is again afflicted with (the worldly) fear. (But, when enshrining God’s
fear in the heart), one becomes fearless (of the world), then all the fear of his mind flees away.”(19)

“DHADHA” (DH)- (O' brother), God is near you. Why are you searching Him anywhere else? While searching Him
outside many people have got exhausted. (I tell you that), when after scaling the high mountains like “Sumer” and after
failing to find Him there, a person comes back home (and searches Him, within his own heart, he) finds in that (body)
fort, (that God) who has built this fort.”(20)

“NAANNA” (NA) — The person who while engaged in war (with his own inner impulses), acquires the perseverance of
the brave. He neither yields nor compromises (with these evil impulses), and his advent is considered blessed. Because,
he stills the one (mind, which is the main source of all temptations, and in this way, he departs from the world) forsaking
many (evil passions)”(21)

33T m33 3f96 5T ATE 0l tataa atar tari-o nah jaa-ee.

36 BBEE Hfg Ifa€ mAuTEt 11 tan taribhavan meh rahi-o samaa-ee.
T—r@ 'F5:§’€§ 35 HTfg AHT=T I ja-o taribhavan tan maahi samaavaa.
3€ 33fg 33 fHfEMT AE U= 1221 ta-o tateh tat mili-aa sach paavaa. ||22]]
HHT WETY §TT &It yTeET || thathaa athaah thaah nahee paavaa.
€3 murg feg fag & IgreT oh athaah ih thir na rahaavaa.

83 ufs grasa md3 i thorhai thal thaanak aarambhai.

fas @t avgg Hfeg &3 1231 bin hee thaabhah mandir thambhai. ||23||
var efy G fasAaa™aT 11 dadaa daykh jo binsanhaaraa.

AR/ wefy 37 Irfu fagrar jas adaykh tas raakh bichaaraa.

R gnrfe E&t Ag &R 0 dasvai du-aar kunchee jab deejai.

3@ =fenrs & wang A 1281 ta-o da-i-aal ko darsan keejai. ||24]|
gur migufa @3g fedar 0 DhaDhaa arDhahi uraDh nibayraa.

ngufg €3uy Hfs aARIT I arDhahi urDhah manjh basayraa.

n9gg s 89U AQ witeT 1l arDhah chhaad uraDh ja-o aavaa.

3€ wgufa €3u fufsnm Ay ur=r 12un ta-o arDhahi uraDh mili-aa sukh paavaa. ||25]|
do7 fofa feg faguz ATEt 11 nannaa nis din nirkhat jaa-ee.

feguz 85 IT I3TE I nirkhat nain rahay ratvaa-ee.

feauz fagus Ag Afe urer i nirkhat nirkhat jab jaa-ay paavaa.

39 B fogufo fegu fusrer 12€ tab lay nirkhahi nirakh milaavaa. ||26]|

“TATTA” (T) —This world is like an ocean, which a man cannot swim across, because his body is involved in the affairs
of the three worlds. But when the (allurements of) three worlds are merged in the mind, (and these no longer allure us),
the person’s soul merges in the supreme Soul, and one finds the eternal God.”(22)

“THATHA(TH)- God is like a fathomless ocean, the depth of which cannot be found. But, while that (God) is
fathomless, (man’s mind) doesn’t remain steady (at one place). Seeing a little bit of land (on the shore of this deep
ocean), he starts building cities, and without the supporting pillars, he starts building castles. (In other words, obtaining
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even a very short lived life, man embarks on many worldly ostentations, and without much capital, he embarks on many
mega projects, without realizing that any time, he may be overtaken by death).”(23)

“DADDA” (D)-(O man), whatever you see, that is perishable. Therefore you should keep Him in mind, whom you
cannot see. But, you can see the vision of that merciful God, only when you apply the key to the tenth gate. (In other
words, you can see that invisible God, only when you attune your mind to the Guru’s word).”(24)

“DHADHA” (DH)-The strife between (the mind, which remains in) the low state (of worldly involvements, and God,
who lives in the high state (of supreme bliss), ends, when the low state (mind), comes to reside in the high state (God).
When leaving the low state (of worldly involvements, man’s mind), reaches the high state (of meditation on the Name),
then he meets God, and obtains eternal peace.”(25)

SGGSP-341

“NANNA” (N) — For the lover of God, all his days and nights pass waiting for the vision of his Beloved. So much so that
looking for (God), his eyes become red with tiredness. But when after waiting so much for Him, he does see the vision of
his Beloved, then God unites him with Himself.”’(26)

UYT Wyd ytg &It yTET ||
udH Af3 fAG uge® =T
uytg@ feat faqro agzt
uy Yz 88 fageast 1201
ceT fag g®y % I |

3T €% ea %8 A a1
gfz 5 uget <a fagrd |

3T B e A3 35 eTd 2T
gar fgefa fae fusrer
faefo fafe s fagas urer i
de€ Jfe Feat ad

UaT 382

doq dfe du Afag 3 12<
337 3ufg 3@ fHE™=T I

vy g€ s IIAC wmreT

#7 grafs A Fisfa arfenr 1

papaa apar paar nahee paavaa.
param jot si-o parcha-o laavaa.

paa’cha-o indree nigreh kar-ee.
paap punn do-00 nirvar-ee. ||27||

fafaa bin foolah fal ho-ee.

taa fal fank lakhai ja-o ko-ee.
doon na par-ee fank bichaarai.

taa fal fank sabhai tan faarai. ||28]|
babaa bindeh bind milaavaa.
bindeh bind na bichhuran paavaa.
banda-o ho-ay bandagee gahai.

SGGSP-342

bandak ho-ay banDh suDh lahai. ||29||

bhabhaa bhaydeh bhayd milaavaa.
ab bha-o bhaan bharosa-o aavaa.
jo baahar so bheetar jaani-aa.

gfemr 3¢ guf‘s’ ufgerfemt 1301 bha-i-aa bhayd bhoopat pehchaani-aa. ||30]|

“PAPPA” (P)- God is limitless, no one can find His limits. He, who is imbued with the supreme Soul, he controls his
five organs so much so, that he does not find any need to worry about which deed of his is virtuous and which is vice
(because all his actions are above the human lusts).”(27)

“PHAPHA” (PH)- If a person doesn’t get fluffed up (with ego), he gets the fruit (of divine knowledge, which is the main
object of human birth). Further, if any one understands the purpose of even a small slice of this fruit (or portion of this
knowledge), then he doesn’t fall into the deep valleys (of births and deaths). Because, even a little bit of reflection upon
the divine knowledge, completely destroys all the ego in one’s body.”(28)

“BABBA” (B)- (Just as) a drop of water mingles with (another) drop of water, and then one drop doesn’t get separated
from the other, (similarly a human soul, merges in the supreme Soul). So the person, who becoming God’s servant,
lovingly worships Him, and becoming a bard at God’s gate, he gets to know about the bonds (of worldly attachments,
and doesn’t get caught in these bonds).”(29)

“BHABHA” (Bh)- By piercing the doubt, I have removed my difference (or distance) from God. Now shattering my fear
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I have gained confidence that the one (God) who pervades out side is also is within me. So when the secret is out, I have

recognized the King (of the world).”(30)

HHT 4® aifam™ Hg H™S I

HIHt 9fe 7 wa &€ A3 1l

H3 3 Ha fHB3T fasHte

Has gfen™ 3 B A Ut 13

HHT Hs TG a&a 3 v A™d fafa Ife 1

H& It He A &3 autar He AT fufewr & afe
=211

feg vg Aast feg va A 11
feg s ¥u 33 & 318 1I

mamaa mool gahi-aa man maanai.

marmee ho-ay so man ka-o jaanai.

mat ko-ee man miltaa bilmaavai.

magan bha-i-aa tay so sach paavai. ||31]|

mamaa man si-o kaaj hai man saaDhay siDh ho-ay.

man hee man si-o kahai kabeeraa man saa mili-aa na ko-
ay. [132]]

ih man saktee ih man see-o.

ih man panch tat ko jee-o.

SGGSP-342

feg v & A€ €aufs I3 1
3@ 3ifs Ba &t g3 a3 1331

ih man lay ja-o unman rahai.
ta-o teen lok kee baatai kahai. ||33]

“MAMMA” (M)- If we enshrine (God) the original source in our mind, then it stops wavering. The person who
understands this mystery, he understands the reason (for the wandering & wavering of mind). (Therefore), when the
mind starts getting attuned to God, don’t let it be delayed (or obstructed in any way), because it is only, when (the mind)
gets absorbed (in meditation, that it) obtains to the eternal (God).”(31)

“MAMMA” (M)- The real business of every human being is with his mind. Because it is only by controlling one’s mind
that one attains perfection. O' Kabir, it is the mind, which can speak to the mind, and a person, has never met any one
like the mind, (with whom he has to deal).”(32)

“(This mind is such a flexible thing, that if diverted towards worldly riches and power), it becomes the embodiment of
worldly power itself. (But on getting absorbed in meditation, it becomes part of) the bliss giving God. (If focused on the
human body, which is essentially the conglomeration of five essences, including air, water, fire, earth, and ether, then the
mind also starts behaving, as if it is also) a creature of those five senses, (and starts thinking itself as a part of the human
body). However, when controlling this mind, (a person) remains in a state of (divine) bliss, then it reflects on the

(mysteries) of all the three worlds.”(33)

aur A€ Asfg 3€ wIufs afs afs afm arfemr
ae 1

3fz g3€ ™A 39t AIC w98 5@ n3s
337 90 fegr afs arfemr 1

dfe fagr 7 Ir ufagrfemr

feg gr 3 €9 Ig wreT I

€9 gm uhwr feg g &t greEr 13U
%™ MR faT Hg &2 1

Ma3 & ATfE UIH AY UTR ||

my A€ 377 UH foe 2 1

38 w®T B3 Bfg 995 AT 13£1

ge g'9 ¥79 faAs mytfa I

fars Ayfa 5 wr@ grfa 1

afs afs 8 fars3sT 77 a2 1l

ya-yaa ja-o jaaneh ta-o durmat han kar bas kaa-i-aa gaa-o.
ran roota-o bhaajai nahee soora-o thaara-o naa-o. ||34]|
raaraa ras niras kar jaani-aa.

ho-ay niras so ras pehchaani-aa.

ih ras chhaaday uh ras aavaa.

uh ras pee-aa ih ras nahee bhaavaa. ||35||

lalaa aisay liv man laavai.

anat na jaa-ay param sach paavai.

ar ja-o tahaa paraym liv laavai.

ta-o alah lahai leh charan samaavai. ||36||

vavaa baar baar bisan sam'aar.

bisan sammhaar na aavai haar.

bal bal jay bisantanaa jas gaavai.

visan milay sabh hee sach paavai. ||37||
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fers fud Az It A U@ 13211
grer grgt Avata @ A8 feg dfe
feg mg €y A9 fHB 39 fH®3 & 778 afe 13x

vaavaa vaahee jaanee-ai vaa jaanay ih ho-ay.
ih ar oh jab milai tab milat na jaanai ko-ay. ||38||

“YAYYA” (Y)- (O' my friend), if you want to learn the right conduct of life, then destroy your evil intellect, and bring the
village (of your body) under your control (meaning don’t let your eyes, ears and other faculties engage in any sinful
thoughts or deeds. Bringing this body and its faculties, under control is like a battle. So if after being engaged in this
battle), you don’t run away from the battle-field (and forsake your efforts), only then you will be called a hero.”(34)

“RAARA” (R)- He, who has deemed the taste (of worldly riches and power) as tasteless, becoming un-interested (in
worldly pleasures); he has recognized that relish (of God’s Name). Because, only when a person abandons those relishes
(of worldly pleasures, that) he enjoys the this relish (of God’s Name), and when he drinks that relish (of God’s Name),
then the taste (of these worldly pleasures) doesn’t please him.”(35)

“LALLA” (L)- If a person so attunes his mind (to meditation on God), that it doesn’t wander anywhere else, then he
obtains to the supreme truth (or eternal God). Further, if in that state of meditation, he remains continuously absorbed in
that loving devotion, he reaches that inaccessible God (or “Allah ), and remains merged in His feet (or love).”(36)

“VAAVA” (V)- (O' my friend), again and again meditate on God, because by remembering God, one does not lose the
battle (of life). I am a sacrifice to that son (or saint) of God, who again and again sings His praises. Because meeting
God, he sees that true Being everywhere.”(37)

SGGSP-342

“VAVVA” (V)- (O’ my friend), try to know only that (God), because when one knows that (God), then he also becomes
(the embodiment of that God). Further, when this man, and that God meet (and become one), then no one can understand

their union (or separate them).”(38)

HAT A &tar afs Aug 1l

wz ygaT &t g3 fadug 1

wz yge A€ Qur €

yfe afonr 337 fgzez 7€ w3
yyt 8fg ud A7€ et

7 48 A7 ggfg s 9t

¥d gfs A€ a3 dtwrar

38 ITA® 393 5 BT I 8Ol
HAT A AY RA ALY |l

At At Aeg faerd

wBY 7Y 7S UIH HY yTeT ||
39 feg 3t €7 3 FgTeET I18all
graT 93 Ife st AvaT

79 at 3fe zafa vg HaT 1l

3 3€ ndt »8 A€ It

39 €Jt €7 87 & It 820

sasaa so neekaa kar soDhhu.

ghat parchaa kee baat niroDhahu.

ghat parchai ja-o upjai bhaa-o.

poor rahi-aa tah taribhavan raa-o. ||39||
khakhaa khoj parai ja-o ko-ee.

jo khojai so bahur na ho-ee.

khoj boojh ja-o karai beechaaraa.

ta-o bhavjal tarat na laavai baaraa. ||40||
sasaa so sah sayj savaarai.

so-ee sahee sandayh nivaarai.

alap sukh chhaad param sukh paavaa.
tab ih taree-a ohu kant kahaavaa. ||41||
haahaa hot ho-ay nahee jaanaa.

jab hee ho-ay tabeh man maanaa.

hai ta-o sahee lakhai ja-o ko-ee.

tab ohee uho ayhu na ho-ee. ||42||
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“SASSA” (S)- Discipline your mind perfectly well. Stop it (from running after false worldly pleasures, and try to)
entertain your mind within itself, (by reflecting on God within). The mind gets entertained within the mind itself, when
in it arises the love, for that king of the three worlds, who is pervading there.”(39)

“KHAKHA” (KH)- If anyone engages in (God’s) search, and if some one does find Him, then he doesn’t (die or born
again. The person, who thoroughly searches and reflects (on God), he doesn’t take much time in crossing over the
dreadful worldly ocean (or getting emancipated from the rounds of birth and death).”(40)

“SASSA” (S)- Only that (human soul) is the true bride (of God), who gets rid of her doubts, and decks the couch (of her
heart, with the love of God. She says to herself), that if I abandon the other (worldly) pleasures, then I obtain the supreme
bliss (of God’s union, and only then this human soul is called), the bride, and that (God) is called the Groom.”(41)

“HAAHA” (H) — God exists, but man knows not His existence. When a man realizes His existence, only then his mind is
convinced. For sure God does exist, but only if some one can understand this (fact). Then (in that state), that person
becomes like God Himself and he loses his own personal identify.”(42)

f$€ f$€ =gz fed mg da 1i™-0 1iN-o karat firai sabh log.

37 grafs fammd gg ﬁa_r i taa kaaran bi-aapai baho sog.
wfuHt 9 A€ A€ &8 &2 I lakhimee bar si-o ja-o li-o laavai.
ﬁa_T fH2 AT {ﬁ- ;:_r;r u’Té EEY sog mitai sabh hee sukh paavai. ||43||
yyT fyg3s yu3z e a3 |l khakhaa khirat khapat ga-ay kaytay.
fugz yus bﬁ'—[gﬁ 59 83 1 khirat khapat ajahooN nah chaytay.
nig 7q Afe A€ HaT IT 1l ab jag jaan ja-o manaa rahai.

w9 a7 fagar 39 fag &3 nssi jah kaa bichhuraa tah thir lahai. [|44]

“The entire world (is running after worldly wealth, and) appears to be saying, “I want this and I want that.” It is for this
reason that one is afflicted with so much suffering. (But), he who attunes his love to the Master of this goddess of wealth,
his pain is removed, and he obtains all kinds of peace.”(43)

SGGSP-342

“KHAKHA” (KH)- Myriads of human births have passed in dying and getting consumed. In spite of this ruin and
wastage, man has still not remembered (God). If (in this birth, he) realizes (the truth about this) world, and his mind
remains (focused on God) from whom, he has got separated, he could obtain a permanent abode (in His place).”(44)

5T 383 SGGSP-343

25 myd 73 wrfs I baavan akhar joray aan.

Afanr & myg g usTs | saki-aa na akhar ayk pachhaan.
AS & A€ FEIET a9 | sat kaa sabad kabeeraa kahai.
vfs3s dfe H »ad 33 I pandit ho-ay so anbhai rahai.
Vs Sarg a€ fa@ara 1 pandit logah ka-o bi-uhaar.
famsd3 HQ 33 il gi-aanvant ka-o tat beechaar.

ar & stor ARt gfg Jet jaa kai jee-a jaisee buDh ho-ee.
afg adtg Avdar At nsun kahi kabeer jaanaigaa so-ee. ||45||

Raag Gaurri Poorbi-
Baawan Akhri Kabir Ji

Kabir Ji now makes his concluding remarks about this composition, and all other books and volumes written by different
scholars, by combining these fifty-two letters of the “Hindi” alphabet in different ways.
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He says: “Combining these fifty two letters (of the alphabet in different ways, the world has) written many books, but it
has not been able to recognize the one (God), who doesn’t erode (or perish). Kabir says the word of truth that, he alone is
the (true scholar or) pundit, who remains in a state of self-realization (about the divine). For professional pundits this is
their business (to earn money by writing books or lecturing people on religious topics). But for the knowledge seekers,
(these words are the means to) reflect on the essence (of reality). Kabir says, whatever intellect, a person has, he will
understand (according to that, and will make use of this composition, or other books).”(45)

The messages of these couplets given in this hymn based on fifty two letters of “Hindi” alphabet is that, (1) the all
pervading God is not obtained just by reading, writing or entering into long discussions about Him. To attain
Him, we need to obtain the guidance of the Guru, steadfastly follow that guidance, and meditate on God’s Name.
(2) We need to understand that all the worldly attractions, allurements, and even our friends and relatives are
very short lived, therefore instead of getting entangled in these worldly affairs, we should thank that benevolent
imperishable God, who blessed us with these pleasures, and attune our love and devotion to Him, so that one day,

He may show His grace, and join us also in His blissful union.

€ rfzars ynarfe I
ga A€t fadt adtag sf a1

.
A3

vEg fast A3 @9
afg adts €3=™9 5 yrg 1l
Afox fAg 8 A€ 3€ 1
Mg 937 mtd |8 A

fagt 1

nivteR Hfg R feerag 1

W3TATHY I™ AHTIT I

sfez yteg HY enma |II

538 AIw 33 foqm ATT nan

Y96 NG difse dq &t Il

A3 yAfe 38 Hs faguw afe atazs Hfo msfes
A nan Igvg 1

ufger YI3H a9y =#te73 I

ik-o"kaar satgur parsaad.
raag ga-orhee thitee" kabeer jee kee".

salok.

pandreh thitee" saat vaar.

kahi kabeer urvaar na paar.
saaDhik siDh lakhai ja-o bhay-o.
aapay kartaa aapay day-o. ||1]|

thitee™.

ammaavas meh aas nivaarahu.

antarjaamee raam samaarahu.

jeevat paavhu mokh du-aar.

anbha-o sabad tat nij saar. ||1||

charan kamal gobind rang laagaa.

sant parsaad bha-ay man nirmal har keertan meh an-din
jaagaa. ||1|| rahaa-o.

parivaa pareetam karahu beechaar.

SGGSP-343

we Hfg 88 mwz muta ||
TS ABUST AL & HTTE ||
wfe ygu Hfg 33 AHTfE 121
g3t g9 afg 778 »far |
Hrfeni™ gOH IR AT Ha |l

3T €7 % & we3T AfE
ma s fadas 8a 37fe 131
fgshur 38 A afe femrd i
PTEE HE UTH UT UTe I
ATgRats Qua far 1
grafg Fizfe Aer yarA usi

ghat meh khaylai aghat apaar.
kaal kalpanaa kaday na khaa-ay.
aad purakh meh rahai samaa-ay. ||2||
dutee-aa duh kar jaanai ang.
maa-i-aa barahm ramai sabh sang.
naa oh badhai na ghattaa jaa-ay.
akul niranjan aykai bhaa-ay. ||3||
taritee-aa teenay sam kar li-aavai.
aanad mool param pad paavai.
saaDhsangat upjai bisvaas.
baahar bheetar sadaa pargaas. ||4||
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g€ ufg g9% Ha af argg 1 cha-othahi chanchal man ka-o gahhu.
&™H it{ Afa a99 & 9T 1I kaam kroDh sang kabahu na bahhu.
A% 8% H'd mrufa mity i jal thal maahay aapeh aap.
m™d AU WMTYST ATY (Y1l aapai japahu aapnaa jaap. [|5]|
Raag Gaurri Thinti
Kabir Ji ki

Like the previous hymn based on the fifty-two letters of alphabet, this poem is based on the fifteen lunar days, starting
with dark moon-less night and ascending day by day to the full-moon night. Kabir Ji has this to say in this composition:

“Shalok”-

Those who perform special rituals and ceremonies based on the fifteen lunar and seven (solar) days, they do not know
God, who has neither this nor that limit. But, when a seeker or adept, understands this mystery, (then he realizes that
God) Himself is the creator (of all these solar or lunar days), and Himself the god (or source) of light (of all the
universe).”(1)

“Thinti” (Lunar days)

“(O my friends, on (the moonless night or) “Admavas” shed your hope (of salvation through the ritualistic deeds, and
only) meditate on that all pervading God, who is the knower of hearts. (By doing so, what to speak of salvation after
death), you will obtain to the gate of salvation, while still alive. (Not only that), you would understand the real divine
meaning of (the Guru’s) word, and you would understand your own essence.”(1)

“(You will also realize that), by Guru’s grace they, whose mind is attuned to the love of God’s lotus feet (or His Name),
by the grace of the saint (Guru), their minds have been purified, and while remaining attuned to singing God’s praises,
they remain alert to (the worldly pitfalls) day and night.”(1-Pause)

“(O my friends, on) “PARIVA” (or the first lunar day), reflect on that dear (God of yours), who even though is playing in
each and every heart, (yet is) not contained within the body, and is beyond any limit. (The person, who meditates on
God, him) the fear of death, never consumes, and he remains absorbed in (the remembrance) of that primordial
Being.”(2)

“(Reflecting on) “DUTIYA” (or the second lunar day), he understands that there are two aspects (of the world) with him.
That both “Maya” (the worldly affairs), and God are pervading side by side. (While “Maya” keeps on changing and
becoming less or more) that God neither increases nor decreases, and that immaculate God, who doesn’t belong to any
caste or lineage, remains the same throughout.”(3)

“(Thinking about) “TRITYA” (or the third lunar day, a true devotee of God), maintains the equilibrium between his three
impulses (for vice, virtue, and power. In this way, he) attains to the highest state of supreme bliss. Living in the society
of the saints, he comes to believe that the light (of God) is shining both inside and outside (the body).”(4)

Advising us regarding “CHAUTHEY " (or the fourth lunar day, Kabir Ji says: “Restrain your mercurial mind and never
associate with lust and anger. (Then make your viewpoint such that to you), God seems pervading all the lands and seas.
In this way, you do your own meditation, (which would be of use to you, both in this life and the next).”(5)

SGGSP-343

ytg e 33 fargrg I paa’chai panch tat bisthaar.

afea arfHat ddr 'FHQUTH | kanik kaaminee jug bi-uhaar.

@H AOT IA i afe paraym suDhaa ras peevai ko-ay.

A9T H9z gy 2fg & afe nén jaraa maran dukh fayr na ho-ay. ||6|

efs ug wg =7 ferm arfe chhath khat chakar chhahoo-a" dis Dhaa-ay.

fag uss a4t fagr gorfe bin parchai nahee thiraa rahaa-ay.
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gfgur Hfe fuyr aifg ggg 0 dubiDhaa mayt khimaa geh rahhu.
&IH TIH &t H® & AHID W21l karam Dharam kee sool na sahhu. ||7||
A3’ Afs afg grar afs 1 saatai’ sat kar baachaa jaan.

MTIH I™H BY UIerfE | aatam raam layho parvaan.

E;? AAT fufe arfg gv 1 chhootai sansaa mit jaahi dukh.

Ao Adefs yteg AY It sunn sarovar paavhu sukh. ||8]|
WHSHT mAZ qrg & arfenr 1 astamee asat Dhaat kee kaa-i-aa.

37 Hfg mia® HaT fafa Irfemr taa meh akul mahaa niDh raa-i-aa.
AT aH famrrs a37@ 3w | gur gam gi-aan bataavai bhayd.
8®z2r 33 mFa mEe N ultaa rahai abhang achhayd. [|9||

Commenting on “PAANCHE" (or the fifth lunar day), Kabir Ji says: “This world is the expanse of the five elements,
(which is going to soon perish, but forgetting this thing) this world is busy in the affairs (of amassing) wealth, or
(running after) women. Only a rare person who (diverting his mind away from these two pursuits), drinks the nectar of
(God's) love, (but he who does that), he is not afflicted with the pain of old age or death again.”(6)

Regarding “CHHATH” (or the sixth lunar day), Kabir Ji advises: (O my friend), the six spheres (of the body- the five
sense faculties of touch, taste, smell, sight, sound, and the mind) keep running in all the six directions (to satisfy worldly
desires). Without being contented (in God’s meditation, till then the mind) doesn’t remain stable. (Therefore, O my
friends), shedding your duality, you should grasp onto contentment and compassion, and don’t suffer through the pain of
the deeds of rituals or righteousness.”(7)

On “SAANTEY” (or the seventh lunar day), Kabir Ji says: “ (O man), hold fast to the belief that Guru's word (or
Gurbani) is true. Accept that God is pervading within you. This way all your doubt shall be stilled and your troubles
ended. Then you will bathe in the pool of dispassion and enjoy supreme bliss.”(8)

Regarding “ASHTAMI (or the eighth lunar day), Kabir Ji says: “Know that this body is made of eight ingredients (such
as blood and bones). Within it abides the casteless God, who is treasure of virtues. He whom the learned Guru tells the
above secret, he turns away (from bodily attachments), and remains attuned to the un-perishable God.”(9)

a8HT 32 g a€ Ao 1l na-umee navai du-aar ka-o saaDh.

gI3T HoAT JTHg gifg 1 bahtee mansaa raakho baa"Dh.

#9 H9 Ag "tAfs A7d Il lobh moh sabh beesar jaahu.

5T 388 SGGSP-344

A9 93 AT TY WMHI EF HTg 11901l jug jug jeevhu amar fal khaahu. ||10]|
¥RHT w9 fer dfe wde 1 dasmee dah dis ho-ay anand.

E;? gIH @ difde chhootai bharam milai gobind.

Afs Frgu"r 33 gy |l jot saroopee tat anoop.

MHS & HS & 87 &1 gy [1aqi amal na mal na chhaah nahee Dhoop. ||11]]

Now turning to the control of our nine body gates (two eyes, two ears, two nostrils, one tongue, and two organs of)
urination and excretion), Kabir Ji says: “(O my friend, the advice regarding, the ninth lunar day or) “NAUMI” is that,
keep your nine body gates under control (and don’t let these gates or senses tempt you into evil or undesirable deeds),
and keep a check on too much desire (for worldly things. By doing so) all your greed and attachments will be forsaken,
its fruit (or reward), would never end, and you would live such (a long and productive) life, (which would seem) lasting
age after age).”(10)

But that is not all. Describing further the blessings of keeping the nine body gates under control, Kabir Ji says: “(O my
friend, the lesson of tenth lunar day or) “DASMI” (is that, by keeping our sense faculties under control), bliss prevails in
all the ten directions. One’s doubt is forsaken, and one meets the Master of the universe, who is all-light, is the essence
of the universe, and is of unparalleled beauty. He is immaculate, is not soiled (by any kind of evils). There is no darkness
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(of ignorance), nor any fire (of worldly desires, in Him).”(11)

SGGSP-344

gareAt 8 far gt i aykaadasee ayk dis Dhaavai.

3€ At Haz ggfa & w2 i ta-o jonee sankat bahur na aavai.
3% faaus sfenr ratar seetal nirmal bha-i-aa sareeraa.
gﬁl g31e3 urfenr atar na21 door bataavat paa-i-aa neeraa. ||12||
arafR argg €ar? HT I baaras baarah ugvai soor.
vifafsfm a R/ wsge ECH ahinis baajay anhad toor.

a far %Ej B AT e 1 daykhi-aa tihoo-a" lok kaa pee-o.
medd Ifemr Ate 3 AC nas achraj bha-i-aa jeev tay see-o. ||13]]
33fA 339 matH Furfz | tayras tayrah agam bakhaan.

nIq QHU fafe an ufgerfz 1 araDh uraDh bich sam pehchaan.
LIk QU 3T H™S WiH™S I neech ooch nahee maan amaan.
famrfua I™ AAI® ATH™S a8 bi-aapik raam sagal saamaan. ||14||
g8efr s€wv B HSTfI 1l cha-udas cha-odah lok majhaar.
3H IH Hfg grfo HHTﬁl | rom rom meh baseh muraar.

A3 H3Y &ar gdg famms 11 sat santokh kaa Dharahu Dhi-aan.
IEaT qE JIH farmims naun kathnee kathee-ai barahm gi-aan. ||15]|

Raag Gauri
Thinti Of Kabir Ji (Continued)

Continuing his sermon based on the lunar days, Kabir Ji says: “(The lesson of eleventh lunar day or) “EKADASHI” is
(that, when turning away from worldly desires, one’s mind) goes only in the one direction (of remembrance of God),
then he doesn’t go through the trouble of falling into the womb again. (He finds, that God, very near), about whom, he
was) told that He is far away, (and as a result) his body becomes cool and calm.”(12)

Now referring to “BARRIS” (or the twelfth lunar day), Kabir Ji says: “(O my friends, he who is attuned to only one God,
his mind is illuminated with so much light of divine knowledge, as if) twelve suns have arisen (for him). Moreover, he
feels so much happy as if he is hearing a continuous un-struck divine music. He is blessed with the sight of the Master of
three worlds, and such a wonder happens, that from an ordinary person, he becomes the embodiment of immaculate
God.”(13)

Regarding “TAIRIS” (or the thirteenth lunar day), Kabir Ji says: “(O my friend, all the thirteen (“Hindu”) holy books
say, that you should recognize God alike above and below. (For you, there should not be any person) high or low and
none honorable or dishonorable, and deem that God is pervading equally in all.”(14)

Commenting on “CHAUDIS” (or the fourteenth lunar day), Kabir Ji says: “God is pervading in every particle, and all
the fourteen worlds (seven skies and seven earths as per Muslims belief). So if you want to attain to God then
concentrate on truth and contentment (by remaining contented with whatever God has given you, and sharing it with the
less fortunate ones. Moreover when ever we talk), we should talk about divine knowledge, (and not indulge in useless
prattle).” (15)

yfs€ ygr da mia™m 1l pooni-o pooraa chand akaas.
ﬁﬁaf'ar -E(FST HIH YTIA™H |l pasrahi kalaa sahj pargaas.

wirfe »ifs Hfg dfe afamr g9 aad ant maDh ho-ay rahi-aa theer.
AY Ararg Hfo gufa agta nagn sukh saagar meh rameh kabeer. ||16||
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Concluding this chapter on “Thinti” or the lunar days, Kabir Ji says: “(O my friend, Just as on the “PUNEQO ", (or the full
moon day), the moon rises in the sky, in its complete form, and all its powers (or rays) spread in every direction, and
there is peace giving light all around, similarly Kabir is abiding and enjoying in the ocean of peace (of that God), who is
eternally present from the beginning to the end, and in between.”(16)

SGGSP-344

The message of this entire composition called “Thinti” (or lunar days) is that we should purify our life conduct,
reflect on the divine knowledge, control our mind, praise God and lead a life of truth and contentment. This way
we will be liberated from all pains, sorrows, births and deaths and will merge in the supreme God.

€ Afsas l{HTﬁ 1l ik-o"kaar satgur parsaad.

I a3t g aFtT s & 2 i raag ga-orhee vaar kabeer jee-o kay 7.
a9 g73 ofg & a5 a=g baar baar har kay gun gaava-o.

T3 afH 3 7 afe ar y=@ nan Iz I gur gam bhayd so har kaa paava-o. ||1|| rahaa-o.
wrfes a3 Fafs mrds I aadit karai aarambh.

arfenit H¥9 HGAT B3 |I kaa-i-aa mandar mansaa thambh.
vifafsfr mids AIdt arfe 1 ahinis akhand surhee jaa-ay.

38 wisge 8% AoA Hfg arfe 1 ta-o anhad bayn sahj meh baa-ay. ||1||
Anefg AfA nfy3 33 Il somvaar sas amrit jharai.

g3 afa Aars fau a3 chaakhat bayg sagal bikh harai.

g7t Ifamr I3 gama banee roki-aa rahai du-aar.

38 Ha w3Td ytEaard 2l ta-o man matvaaro peevanhaar. ||2||
HaBed & HTIf3 1l mangalvaaray lay maaheet.

U9 99 ot a2 i3 11 panch chor kee jaanai reet.

ug 23° grafe fafs arfe ghar chhoday™ baahar Jin jaa-ay.

3739 "aT faR 3 grfe 131 naatar kharaa risai hai raa-ay. ||3||
ggerfs gfa a3 YdrrA |l buDhvaar buDh karai pargaas.

fag@ aus Hfg afg & g/ 1 hirdai kamal meh har kaa baas.

ag fufs ﬁe 8% AH T3 | gur mil do-o0 ayk sam Dharai.

€9u ¥a 3 -F=rUT &3 nsi uraDh pank lai sooDhaa karai. ||4]|

Raag Gaurri
Vaar Kabir Jeo Kay 7

Just as Kabir Ji composed the previous chapter “Thinti”, based on the fifteen lunar days, he has recited this poem, based
on the seven lunar days. But again, as in “Thinti”, the object of Kabir Ji is to advise the people to purify their mind and
conduct, by living a truthful life, and meditating on God, instead of simply observing certain fasts or doing some
ritualistic deeds on different lunar days, similarly in this composition, the object of Kabir Ji is to help people rise above
the superstitions attached with different solar days, and meditate on God, as per Guru’s advice.

Beginning this hymn, he says: “By seeking the guidance of the Guru I have found the secret to meet God, (and the secret
is) that I sing praises of God at every instant.”(1)

Next Kabir Ji has this to say regarding different days of the week:

“AADIT”- (Sunday)- (When, as per Guru’s guidance, a person) commences meditation on God, his body becomes like a
temple, and his desire (to find God), becomes like a pillar (of this temple). When day and night, his consciousness
remains uninterruptedly attuned (to God), a melody of unstuck divine music starts peacefully playing (in his mind).”(2)
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“SOM VAAR - (Monday)-(By again and again, singing God’s praise, such a state of peace and tranquility starts
prevailing in the person’s mind, as if a rain of) nectar is trickling from the moon (of divine knowledge). Tasting (this
nectar, one’s mind) immediately gets rid of all evils. Yes, when through the (Guru's) word, (the mind) is kept restrained
(from evils), it remains focused on (God’s) door, then the mind drinks this nectar and remains intoxicated (in God's
love).”(3)

“MANGAL VAAR "-(Tuesday). One should siege (or take control of his body fort). Further, he should understand the
way of the five thieves (and know, how the five impulses of lust, anger, greed, attachment, and ego, are able to sway
one’s mind and mislead him into undesirable deeds). Forsaking such a house (or body fort), he shouldn’t go outside (and
let his mind wander), otherwise God would truly be annoyed (with him).”(3)

“BUDH VAAR - (Wednesday). The person, who illumines his mind with virtues, God comes to abide in the lotus of his
heart. Meeting the Guru he brings union between the soul and the prime Soul (or God. This way) he overturns the

inverted lotus (and brings happiness to the sad heart).”(4)

SGGSP-344

fgoAufs fafumr Sfe garfe 1
s 8= 2 Afar &fE

Stfs st 39 fgget urfo 1
wifafsfr arn® defa sfa nun
Afg3 Agd m feg gf3z a3 |
wiafes mrfu miry A &3 1
AT utg® I8 A 1l

38 gAt ferfe 5 4R @@ nén
greg fag afs I8 Afe

Afs &t =2t we nfo ffe
grafe stzfe sfemr yarm
3" g™ AGI® I9H & &TH 2|

UaT 38Y

79 g we Hfg g3f ws 1

38 %€ vafs 5 &3 A5 I

IH3 IH TAE mat Ja 1

afg agta 39 feaus ofa ncna

barihaspat bikhi-aa day-ay bahaa-ay.
teen dayv ayk sang laa-ay.

teen nadee tah tarikutee maahi.
ahinis kasmal Dhoveh naahi. ||5||
sukarit sahaarai so ih barat charhai.
an-din aap aap si-o larhai.

surkhee paaNcha-o raakhai sabai.
ta-o doojee darisat na paisai kabai. ||6]|
thaavar thir kar raakhai so-ay.

jot dee vatee ghat meh jo-ay.

baahar bheetar bha-i-aa pargaas.

tab hoo-aa sagal karam kaa naas. ||7||

SGGSP-345

jab lag ghat meh doojee aan.

ta-o la-o mahal na laabhai jaan.
ramat raam si-o laago rang.

kahi kabeer tab nirmal ang. ||8|[1||
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“BREHSPAT - (Thursday). A true devotee should wash off (his attachment with) the poison (of worldly riches and
power). Along with that, forsaking the (worship of) trinity (or the three main gods- “Shiva”, “Brahma”, and “Vishnu "),
he should worship only the one (God. He should also remember that those, on whose foreheads always are) the three
wrinkles, (indicating their inner worry); they keep drowned in the three rivers (of worldly riches and power). Day and
night they keep engaged in sinful deeds, and never try to wash off their sins. ”(5)

“SUKRIT - (Friday). The person, who endures (the difficulties of daily meditating on God’s Name), and climbs this
difficult hill of sticking to this vow, day and night he fights with himself (or the desires of his mind to enjoy worldly
pleasures, instead of meditating on God’s Name). He controls all his five sense organs, then he never succumbs to
bigotry (or discrimination).”(6)

“THAAVAR - (Saturday). There is a beautiful little divine light shining in the heart. When a person, keeps this light
stable (by meditating on God’s Name), both in and outside him is lighted the illumination (of divine knowledge), and
then happens the annihilation of all his (past) deeds.”(7)

In conclusion, Kabir Ji says: “As long as there is the desire for approval of any entity other (than God), till then, he
cannot find the mansion (of God). When while meditating on God, one becomes imbued with His love, Kabir says, then
(all his body) parts become immaculate.”(8)

The message of this hymn on “Seven Days” is that nothing is gained by associating any superstitions with these
days, and doing rituals, or bathing at holy places. The one and only way to obtain and enjoy eternal bliss is by
controlling one’s evil instincts, and meditating on God’s Name with complete love and devotion.

GAG)| GTQB'T a3t a3t ETH@Q S"FQ at raag ga-orhee chaytee banee naamday-o jee-o kee

Vol
@7 rfzars ynarfe 1 ik-o"kaar satgur parsaad.

eT Ut IS I dayvaa paahan taaree-alay.

9™ I3 A5 &A & 39 NN ITI€ 1 raam kahat jan kas na taray. ||1|| rahaa-o.
3B afsar fag u gfaar famrfa mamg taareelay ganikaa bin roop kubijaa bi-aaDh ajaamal taaree-
Earif | alay.

charan baDhik jan tay-oo mukat bha-ay.
o395 gfaa 75 3@ Hafs g2 | ha-o bal bal Jin raam kahay. ||1]|
o€ afs afs fas atw &3 nan daasee sut jan bidar sudaamaa ugarsain ka-o raaj dee-ay.
THT A3 A5 favg AeHr €A a8 IA @12 I jap heen tap heen kul heen karam heen naamay kay su-
Ay dts 3u dts g5 dts gu It ™R & At aamee tay-oo taray. [|2[[1]
3€ 33 n2nan
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SGGSP-345
Raag Gauri Cheti

Baani Nam Deo Jeo Ki

In this Shabad Nam Dev Ji is citing examples of many great sinners, who were saved with the grace of God, and is
praying to God to save him also.

First of all he refers to the legend of Ramayana in which is included this famous story, that in order to build a bridge on
the ocean to reach Sri Lanka, king Ram got God’s name etched on some stones, and these started floating on water. So
he says: “O’ God, You have caused even those stones to swim (across the ocean, on which was written Your Name).
Then, why shall not be saved those devotees, who utter Your Name?”’(1-Pause)

Citing other mythological stories, Nam Dev Ji says: “(O, my beloved God), You saved (the prostitute) “Ganika”, ugly
Kubja, sinner “4jamal”, and the hunter who hurt the lotus foot (of god Krishna); and many other sinners like him (who
meditated on the all pervading God), were saved. Therefore, I am a sacrifice unto him, who utters God's Name.”(1)

Next referring to the legend of “Mahabharata” Nam Dev Ji says: “ (O God), you saved “Vidur”, the slave girl’s son,
and (destitute) “Sudama”, Krishna’s humble friend and restored kingdom to “Ugarsen” (whom his own son “Kansa”
had dethroned, and put in prison). O the Master of “Nam Dev”, even those who did no meditation, no penance, had no
lineage and had done no good deeds, they were saved by Your grace. (Therefore, I hope You would show similar grace
on Your humble servant Nam Dev also, and save him t0o0).”(2-1)

The message of this Shabad is that by His grace, God can save even the worst sinners, so if we meditate on
His Name and remain humble, He may save us also.

gra €3t gfewm sf & ye At Tmrast raag ga-orhee ravidaas jee kay paday ga-orhee gu-
aarayree

Vol
€ H'FE‘ETH I3 YJY a-Tm{HTf_e L ik-o"kaar satnaam kartaa purakh gurparsaad.

ndt Harfs ¥o A 'FE?_S a3t mayree sangat poch soch din raatee.

RIT qIH Ife®3T AsH FF=T 1all mayraa karam kutiltaa janam kubhaatee. ||1||
I™H FAEMT 7 & AtesT I raam gus-ee-aa jee-a kay jeevnaa.

Hfg & faarag A #7g 337 1an IT€ 1 mohi na bisaarahu mai jan tayraa. ||1|| rahaa-o.
Hdt g9g faufs a5 agg Aget mayree harahu bipat jan karahu subhaa-ee.
93z 5 238 AdtT as AEt n21 charan na chhaada-o sareer kal jaa-ce. ||2|

ad gfee™m UHQ 33 AT I kaho ravidaas para-o tayree saabhaa.

afa fusg as afe 5 fastar 1snau bayg milhu jan kar na bilaa"baa. ||3]|1]|

Raag Gauri Ravi dass Ji Kay Padey
Gaurri Guareri

As per Dr. Bh. Vir Singh Ji, devotee Ravi Das uttered this shabad, in a moment of introspection, when inadvertently, he
missed contemplating God. In this Shabad, he confesses to his shortcomings, and faults, but earnestly prays to God to
protect him, because he has come to His shelter.

He says: “O' God, day and night I worry (about my fate), when I realize that my company is with evil minded persons,
my conduct is deceitful, and even my birth has happened in an undesirable way (in low caste family).”(1)

Therefore, Ravi Das Ji prays to God and says: “O God, Master of earth, and Giver of life to the creatures, please do not
forsake me; I am a slave of Yours.”(1-Pause)

Continuing his prayer, he says: “O God, please remove my distress and make me a devotee of (such) sublime thoughts
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that I may not let go of Your feet, (Your remembrance), even if my body may lose all its power).”(2)

In the end, he says: “(O God), Ravi Das says, I have come to Your shelter, please don’t delay, and quickly meet Your
slave.”(3-1)

The message of the Shabad is that without feeling any kind of ego on account of our cast, creed, wealth,
good deeds or meditation on His Name, we should humbly ask God to ignore our short comings, and grace

us with His blissful vision.

89H Y9 AIT & 378 1l

¥y nigyg sdt f3fa 578 I

7 IASTH fua™@ & H'E 1l
y@g & ¥3T & 39H A<LT® Al
ng Hfo yg €35 a9 uteEt |
gt afg mer AF FTEr 1 IT €
arfey arfey Aer ytf3ATdt I
gH & AH 8 H nrat 1l
nTETETE AET HAYT I

€at arsT gAfa HTHT N2

fa€ f3€ Aw® agafa fAa€ =2 1
HJITH HIS & & maare |l

baygam puraa sahar ko naa-o.

dookh andohu nahee tihi thaa-o.
naa® tasvees khiraaj na maal.
kha-uf na khataa na taras javaal. ||1||
ab mohi khoob vatan gah paa-ee.
oohaa' khair sadaa mayray bhaa-ee. ||1|| rahaa-o.
kaa-im daa-im sadaa paatisaahee.
dom na saym ayk so aahee.
aabaadaan sadaa mashoor.

oohaa' ganee baseh maamoor. ||2|
ti-o ti-o sail karahi Ji-o bhaavai.
mahram mahal na ko atkaavai.

SGGSP-345

afg Ifea™@ UB™ IHTAT |I
7 IH RISt H HIZ gHTaT 1302

kahi ravidaas khalaas chamaaraa.
jo ham sahree so meet hamaaraa. |3||2||

In the previous Shabad, Ravi Das Ji advised us, that we should humbly ask God to ignore our shortcomings, and
grace us with His blissful vision. In this Shabad he shares with us the state of his mind, when God answered his
prayer, and he felt as if he was living in a state of supreme bliss.

Comparing this blissful state of mind to an abode in a heavenly country, Ravi Das Ji says: “Begham Pura”(or Care Free)
is the name of that city (or state in which I now reside). In that place, there is no pain or worry. There is no fear of tax on
your goods. There man lives without any fear of error, or any dread of loss.”(1)

Continuing his description, Ravi Das Ji says: “O my brother, now I have found a very pleasant country (to reside), where
there is always peace and calm.”(1-Pause)

Describing some of the salient features of this country (or state of mind), Ravi Das Ji says: “(This state of mind) is such a
dominion, which is everlasting. No one is treated here as a second or third class citizen, every body is considered number
one (or the most honored citizen). This city is populous as ever and its repute is eternal. Here abide only (those persons),
(who have been so blessed by God, with the wealth of Name, that they feel themselves as) rich and satiated.”(2)

Describing the kinds of freedoms, which persons living in such a place (or state of mind) enjoy, Ravi Das Ji says: “There
men go about as and where they wish. They are familiar with God's mansion and no body prevents them from visiting it
(whenever they so wish). Ravi Das a tanner, who has been liberated (from all pains and worries) says, that whosoever
lives in this town (or state of mind) is my friend.”(3-2)

The message of this Shabad is that instead of dreaming about heavens in the future life we should meditate
on God, with such loving devotion, that we may achieve a mental state of supreme bliss in this life itself.

€ Afsas l{HTﬁ Il ik-o"kaar satgur parsaad.
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A€t dgrarfz afee™ 1€ ga-orhee bairaagan ravidaas jee-o.
WS MRS FIT WIT 'FE,'E_( ﬁSHB_TE ﬁw_s JHTT I ghat avghat doogar ghanaa ik nirgun bail hamaar.
Hete fAg fea a3t Adt g"Fﬁ' Iy HIfg nau ram-ee-ay si-o ik bayntee mayree poonjee raakh muraar.
11l
& g6ATd ITH & HaT 23T Frfenr Atfe 3 nan ko banjaaro raam ko mayraa taa"daa laadi-aa jaa-ay ray.
IJI€ Il |I1]| rahaa-o.
o SGGSP-346
UST 38€
ha-o banjaaro raam ko sahj kara-o ba-yaapaar.
UQ gB5HA™S I™H & HIHA HHQ gytg |l mai raam naam Dhan laadi-aa bikh laadee sansaar. ||2||
AR 9™ &TH L2 (o) Brfanr f‘ag BT AT 1210 urvaar paar kay daanee-aa likh layho aal pataal.
83Tt Y3 & watmr fafy g wrw Uz | mohi jam dand na laag-ee tajeelay sarab janjaal. ||3]|
Hfo an 3 & sTaret 3AS A9 HATE 131 jaisaa rang kasumbh kaa taisaa ih sansaar.
a8 a1 aF'F & AT feg HATT |1 mayray ram-ee-ay rang majeeth kaa kaho ravidaas
A3 IHE® Fa WAl ar gg Ifee™ IH™T n8nau chamaar. ||4{[1]|

Gauri Bairagan
Ravi Das Jeo

In this Shabad Ravi Das Ji is comparing his mind to a week bull, for whom it is very difficult and treacherous to climb
the mountain of God's meditation. Therefore, he is looking for a companion, who is also trying to scale this mountain of
God’s worship, and may be able to share some load with Ravi Das Ji.

With this metaphor in mind, Ravi Das Ji expresses his concern and says: “The hilly path (of meditation) is very
treacherous and steep, and the one bullock (of my mind is very weak), being without any qualities. (Therefore), I am
making a prayer to God (and saying), O God, please save my capital stock (of efforts to meditate on Your Name).”(1)

Next calling his fellow merchants (or other saints) who also deal in this trade for help, he says: “(O my friends), is there
any peddler (or devotee) of God, (who can join me, in this spiritual journey), because my cargo is laden, and is on the
move?”’(1-Pause)

But then as if after looking around, Ravi Das Ji finds that rest of the merchants (other human beings) are loaded with all
kinds of smuggled, and prohibited goods (and false worldly wealth), he says to himself: “I am the merchant of God and
deal in this trade (of Name) in a state of equipoise. I have loaded myself with the capital stock of God’s Name, but rest of
the world, has loaded it with poison (of worldly riches).”(2)

Therefore very boldly, addressing “Chittar and Gupat”, the secret agents, who are believed to be continuously keeping
account of deeds, on the basis of which, the god of justice decides our fate after death, Ravi Das Ji says: “ O' you, the
knower of the secret things of this and the next world, go ahead and write whatever rubbish you want to write about me.
(But, I know, that), I won’t be subjected to punishment by the demon of death, because 1 have renounced, all (sinful
worldly) entanglements.”(3)

Ravi Das Ji concludes this Shabad, by cautioning us also about this world. He says: “(O my friends), as is the fast fading
color of the safflower, so is the world. But, the cobbler Ravi Das says, that fast is the color of my all-pervading God. (In
other words, the love of worldly attachments is very short lived, but the love of God is everlasting).”(4-1)

The message of this Shabad is that, instead of running after worldly riches and fame, we should seek the
company of like- minded godly people, and try to meditate on God’s Name, so that, when our life’s journey
is over, we can go fearlessly to God’s door, without any fear of punishment by the demon of death.
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SGGSP-346

FOH yast gfewm A6 ga-orhee poorbee ravidaas jee-o

8" Frfts'a_ra l{HTﬁ i ik-o"kaar satgur parsaad.

gy sfe€ AR vfeer gz o8 f99H 5 §5 I koop bhari-o jaisay daadiraa kachh days bidays na boojh.
R ATT Hg fafwwr foifamr ag w9t ytg & A aisay mayraa man bikhi-aa bimohi-aa kachh aaraa paar na
nan soojh. ||1]|

sagal bhavan kay naa-ikaa ik chhin daras dikhaa-ay jee.

AaS 395 & srear feg fos w9n feurfe &t yay [l rahaa-o. .
II€ 1 malin bha-ee mat maaDhvaa tayree gat lakhee na jaa-ay.
) karahu kirpaa bharam chook-ee mai sumat dayh samjhaa-

Hf®s gt HfZ Hger 39t afs &t 5 arfe ay. |12

597 fgur Iy gaet } AHF3 g AWSTE 121 jogeesar paavahi nahee tu-a gun kathan apaar.
- T - - paraym kai kaarnai kaho ravidaas chamaar. ||3]|1||

AdtAg urefo st 3 T IG5 MU 1l
UH a3 & A9 &g Ifee™d IHTT 1214l

Raag Gauri Poorbi
Ravi Das Ji

In this Shabad Ravi Das is comparing human beings totally involved in worldly affairs to the frogs in a well, which do
not know anything outside the well, and indirectly advises us to try to look beyond this well of worldly attachments, and
meditate on God, so that we may not have to keep falling into this worldly well again and again.

He says: “Just as in a well full of water, the frogs do not know, if there exists anything outside the well, similarly allured
by the false worldly attachments, man has no (real) knowledge of anything else in this or the next world.”(1)

Therefore, praying to God in all earnestness, Ravi Das Ji says: “O' the Master of all the worlds, please bless me with
Your vision, just for a moment (so that I may see some divine light or guidance).”(1-Pause)

However, making a complete confession about his short comings, Ravi Das Ji says: “O' God, my intellect has been
debased (with vicious thoughts). Therefore, I cannot comprehend Your state. Please show mercy on me and give me
right intellect to understand You.”(2)

Ravi Das Ji concludes his humble prayer, with entreaty of love, rather than any claim of wisdom or knowledge. He says:
“(O God), even the yogis cannot describe Your limitless virtues; (so how can a lowly person like me make any claim on
that account). But it is only for the sake of love that Ravi Das, a tanner is asking You (to show him Your vision).”(3-1)

The message of this Shabad is that instead of remaining engrossed in the false worldly pursuits, we should
pray to God for pulling us out of this mud and yoke us to His loving Devotion, and bless us with His Vision.

ag st garafs ga-orhee bairaagan

8" H‘FE{G_TH l{HTﬁ’ Il ik-o"kaar satgur parsaad.

A3dafa Az 33T A9t gwufs AT I satjug sat taytaa jagee du-aapar poojaachaar.

13 aa 313 el afs ae® s™ wTra nan teenou jug teenou dirhay kal kayval naam aDhaar. |[1]]
uytg 3R yrfes 3 1 paar kaisay paa-ibo ray.

" Ag ETQ & a3 AHSTIE || mo sa-o ko-oo na kahai samjhaa-ay.

At 3 orer gies fastfe nan Igv€ 1 jaa tay aavaa gavan bilaa-ay. ||1|| rahaa-o.
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gy fafa gan fagutnt a3 &R Az Sfe |
g5 a9H 3 gt fag A mg fafa Ife 121

FIH mI9H Stetdtm Har Afs 8¢ yams 1

AT AT foge /R aBg fod wifguta 31

gy €efa yurdtmt we st3fg fafafa faarg
HU a<5 ud 9fed g9 99 fafa fa€ara nsn
3fe yarrA gAst AET Afs A3 A HATT Il
UTIA H™S 38 g8 5 93 &It gvd null

UTH UIH a3 3t yga faus fasre

85Hs He He It THS gca3 grAg aute €l
garfs garfs Hi3 Af3 agt gH Fus arfe faarg

baho biDh Dharam niroopee-ai kartaa deesai sabh lo-ay.
kavan karam tay chhootee-ai Jih saaDhay sabh siDh ho-ay.
121l

karam akram beechaaree-ai sankaa sun bayd puraan.
sansaa sad hirdai basai ka-un hirai abhimaan. ||3||
baahar udak pakhaaree-ai ghat bheetar bibiDh bikaar.
suDh kavan par ho-ibo such kunchar biDh bi-uhaar. ||4||
rav pargaas rajnee jathaa gat jaanat sabh sansaar.

paaras maano taabo chhu-ay kanak hot nahee baar. ||5]|
param paras gur bhaytee-ai poorab likhat lilaat.

unman man man hee milay chhutkat bajar kapaat. ||6||
jugat mat sat karee bharam banDhan kaat bikaar.

SGGSP-346

At afm 9fA He THB a5 fagas Sa fagra o
nifsa A5 fogro a8 eat & 23 gH e 1l
UH Fafs adt Qua 37 3 gfewrm QumA ncuau

so-ee bas ras man milay gun nirgun ayk bichaar. ||7||

anik jatan nigreh kee-ay taaree na tarai bharam faas.
paraym nahee oopjai taa tay ravidaas udaas. ||8|[1||

Gaurri Bairaagan

In this Shabad, Ravi Das Ji while commenting on the ways of works and philosophies of caste and race etc. advocated in
Vedas, “Shastraas”, and other Hindu holy books, is describing his own faith and belief, and explains, why he doesn’t
believe in the ways of works, and ritualas advocated in these ancient scriptures.

He says: “(The Hindu holy books advocated), Truth in the “Satyug” (the golden age), Sacrificial Feast in the “Treta”
(the silver age), Worship and Piety in “Duaper” (or brass age). In these three ages men held fast (to these three (beliefs).
But in the present “Kalyug” (or iron age), there is only the support of (God’s) Name.”(1)

But observing many people still sticking to the ways of works and rituals, Ravi Das Ji asks: “ (O brothers), how shall you
swim across (this world ocean). No body has been able to explain and convince me (about the effectiveness of any of
such ritualistic deeds), doing which the round of births and deaths may end.”(1-Pause)

Commenting further on theserites and rituals, Ravi Das Ji says: “(In “Shastras” and “Vedas”), the conduct of faith has
been described in many different ways, and the entire world seems to be doing (those rites and rituals. But I still don’t
understand), what is that way (or technique), following which we may get liberated (from birth and death), and obtain
perfection in every thing.”(2)

Not only that, describing his additional problem with these holy books, Ravi Das Ji says: “When we listen to “Vedas”
and “Puranas” and reflect on the do’s and don’ts (mentioned there in), then always a doubt remains in one’s mind,
(whether he is doing the right thing, and one doesn’t know), what is (deed), who can remove one’s arrogance.”(3)

Next commenting on the practices of bathing at pilgrimage stations, as a way of purification, Ravi Das Ji says: “When
we bathe at the pilgrimage places we may wash our bodies outwardly, but our mind still remains full of evil thoughts, so
how can anyone be purified by simply bathing at the holy places, it is just like the bathing of an elephant (who after
dipping himself in water throws mud all over him and becomes dirty again).”(4)

Now hinting, what he believes is the way, wich can overshadow, all other methods of salvation, and which can instantly
purify one’s soul, Ravi Das Ji says: “(O my brothers, just as), when the sun rises, night goes away, and the entire world
comes to know, (about this fact). Also, when copper comes in contact with philosopher’s stone, it doesn’t take time to
become gold.”(5)

Next revealing the actual way, in which one’s soul can be purified, Ravi Das Ji says: “(Similarly), if as per the destiny
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written on our forehead, based on our past deeds, we meet the (true) Guru, (who is like) the supreme philosopher’s stone.
Then an intense desire to meet God arises in the mind, and the stone-like hard gates of mind get opened, and one meets
God in his mind itself.”’(6)

Explaining further, thes above statement, Ravi Das Ji says: “He who firmly enshrines the way (told by his Guru), all his
doubts, entanglements and past sins are destroyed. Thus restraining his mind (from evil thoughts) and through the elixir
of Name, he meets God who is above the three qualities of worldly riches and power.”(7)

In conclusion, Ravi Das Ji says: “I tried in vain many ways to hold my mind but I could not ward off the noose of doubt.
All these methods of rites and rituals could not bring out the loving devotion of God in him, therefore Ravi Das was
disappointed from such practices, (and hence he abandoned them all).”(8-1)

The message of this Shabad is that all our rituals, ceremonies, bathing at holy places and reading of
scriptures are of no use, if they cannot produce in us the loving devotion of God. Therefore, one and only
way is to follow the instruction of our Guru (Granth Sahib Ji), and meditate on God’s Name.

faT 380 SGGSP-347

€ Afs 5™ 93T uIy o938 foadg ma™® ik-o"kaar sat naam kartaa purakh nirbha-o nirvair

Hafs mast BF arg I{HT'FE Il akaal moorat ajoonee saibha™ gur parsaad.

I MTHT HISBT qQ WT 9 :] g9 1 raag aasaa mehlaa 1 ghar 1 so dar.

A @3 397 &9" B w3 d9r faz =fo A9w AHTS I so dar tayraa kayhaa so ghar kayhaa Jit bahi sarab
sam"aalay.

T 33 &8 MBI MAEYT A3 3T TETIT Il vaajay tayray naad anayk asankhaa kaytay tayray
vaavanhaaray.

&3 33 grar ydt fA€ zatwifa &3 37 arezama I kaytay tayray raag paree si-o kahee-ahi kaytay tayray
gaavanhaaray.

arefg 3ud u€z urat 839 ard AT UIH ¥n3  gaavni' twDhno pa-un paanee baisantar gaavai raajaa
Il Dharam du-aaray.
gaavniH tuDhno chit gupat likh jaanan likh likh Dharam
arefg 3us fog qugz fefu arzfs fefy fofy ggy  veechaaray.
g3 | gaavni tuDhno eesar barahmaa dayvee sohan tayray sadaa
savaaray.

arefq 3us €AY gouT @<t Aafs 33 AeT AETS
I

SGGSP-347

GTTEﬁi 311?? 'FE:"E 'FE:"ETH'FE 88 defanr afg 5738 1 gaavniH tuDhno indar indaraasan baithay dayviti-aa dar
naalay.

arefq 3us AT AW niefs arefy 3Us AT gaavni' tuDhno siDh samaaDhee andar gaavni” tuDhno

il saaDh beechaaray.

gaavniH tuDhno jatee satee santokhee gaavan tuDhno veer

arefg 3us At ASt ASut arefs 3us <9 agra Karaaray. _ o
I gaavan tuDhno pandit parhay rakheesur jug jug baydaa

naalay.
‘H 9
o aavni tuDhno mohnee-aa man mohan surag machh pa-i-
arefs 3ud ¥fs3 u3 SutEd ga ga e &8 |1 falay T - SHEEELLY
arefs 3us Hastmt Ha Hafs HIT He ufem™3 1l gaavni” tuDhno ratan upaa-ay tayray jaytay athsath tirath
" - - T naalay.
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aTTEﬁi 311?? I3 QUT@ 33 A3 nwicAfs 39" 58 gaavniH tuDhno joDh mahaabal sooraa gaavniH tuDhno
i khaanee chaaray.

gaavniH tuDhno khand mandal barahmandaa kar kar
arefy 3US HU HO™E® HIT arefq Ius wrat grg  rakhay tayray Dhaaray. "
. = say-ee tuDhno gaavni jo tuDh bhaavni ratay tayray
rasaalay.
hor kaytay tuDhno gaavan say mai chit na aavan naanak
ki-aa beechaaray.
so-ee so-ee sadaa sach saahib saachaa saachee naa-ee.
hai bhee hosee jaa-ay na jaasee rachnaa Jin rachaa-ee.

arefy 3Us ¥3 H3® goWsT afs afs 8 33 o3
I

REt 3Us arefg # 37 gTefg 93 33 a3 IAS

! rangee rangee bhaatee Jinsee maa-i-aa Jin upaa-ee.

kar kar daykhai keetaa apnaa Ji-o tis dee vadi-aa-ee.
dfg @3 3us arefs A A fofs 5 wefs 55 jo tis bhaavai so-ee karsee fir hukam na karnaa jaa-ee.

fomir a3 I e

Ret ﬁfﬁ reT Ag Arfag AreT ATet aTE so paatisaahu saahaa pat saahib naanak rahan rajaa-ee.
3 st grt Arfe & AAt IusT fafs ggvet 1 I

Jat Jait 373t fAsAT Hifemr fafs Guret i

afe afg @8 &13T niuzt fA€ fam &t =fsmret

# f3g 3@ Aet agnt fefs gay & xa=r A&t 0

UaT 38¢

" utfsATg ArgT ufs Afog svax oz IATEr
nanan

Raag Asa Mohalla-1
Ghar-1 So Dar

In this beautiful composition Guru Ji goes into a rapturous state and observes that all living and non-living things are
working in the will of God, in other words singing His praise. He also wonders what beautiful and peace giving will that
place be, where God is taking care of this vast universe, along with myriad of creatures, and where the top musicians and
singers of the universe including all the great men, warriors, saints, angels and even the lands, oceans, and the jewels
would be playing a heavenly music and singing melodious songs in God's praise.

In this mood of love, devotion, wonder, and ecstasy, Guru Ji addresses God and says: “O' God, what kind of (wonderful)
gate and what kind of (awesome) mansion could that be that, sitting where You might be taking care of all (Your
creation)? There must be countless number of musicians, who might be singing Your praises, accompanied by myriads
of musical instruments, and in countless measures, sub measures, melodies, and tunes.”

“(O' God, in a way, by performing their respective assigned duties, even) Air, Water, and Fire are singing Your praise.
(Similarly) standing at Your door, the judge of righteousness is singing Your praise. “Chitar”, “Gupat”, (the recording
angels), who know how to write, and whose written report, the judge of righteousness takes into account (while judging
the fate of different souls) are singing for You.”

“(O God), “Shiva”, “Brahma” (and other Hindu gods and) goddesses, who all have been adorned by You, and who look
beauteous standing at Your door are singing in Your praise. (Not just one, but many) “Indiras” (or gods of rain), while
sitting on their thrones, along with many other gods are also singing in Your praise.”

“(O God), getting absorbed in meditation, (the persons, who have achieved so much perfection, that they are called)
“Sidhas”, are singing about You, and so are other saints, who keep reflecting (on Your countless merits and virtues).
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The celibates, the benevolent, the contented, and brave warriors, are all singing (Your praise).”

“(O Formless Being), the widely read scholars (or “pundits ), and the great sages, are singing in Your praise ages after
ages, along with their “Vedas” (and other Hindu holy books).”

“(O God), the heart captivating beautiful women, of the heavens, this world, and the nether regions are singing songs in
Your praise. All the jewels, which have been created by You, along with the sixty-eight places of pilgrimage are singing
Your praises.”

“O God, the great warriors, the brave men, and all the (supposedly) four main sources of creation are singing in Your
praise. The continents, the worlds and the solar systems, which You have created and supported, are singing Your
praise.”

SGGSP-348

“(However, O God), only those are truly singing Your praise, (in other words, singing of only those is fruitful), who are
pleasing to You. There are countless others, which don’t come into my mind; (because), how can poor Nanak think of
(all those singers)?”

“(Nanak only knows this much), that the Master, who has created this universe, is ever lasting and everlasting is His. He,
is present now, will always remain present, and would never go. Further, He who has created this universe of myriad
colors and forms beholds what He creates, as suits His glory. He would do whatever pleases Him; no one can order Him

(to do any thing). He is the king of kings. (Therefore), O Nanak, (we better) live as per His Will.”(1-1)

The message of this composition called “So Dar” (or His Gate) is that this entire universe is the God's
creation. All the living and non-living things along with all the galaxies are singing God's praises, by
performing their assigned duties. But most pleasing to God are those humans who sing His praise with love
and devotion. So if we want also to gain the grace of the one and only one God, who is the king of all kings,
we should also sing His praises with love and devotion and live as per His Will.

MTHT HJ&T 8 I

A uydy fodas afsg uay fodrs afs warHT wiamH
wyTIT |

afg famrefg Afs fowrefo 3g At afe A9
frgazT™aT I

Afg Aol IHTT AT AT & TTITET I

gfg fomreg A3g At Afs gy ferrazarar

Ifg wmd s@g Ifg md ATx At faur s6x H3
fegrar nau

3 we we »i3fg AIg fsd3fy At ofs 8a yoy
AHTET ||

fefa a3 fefa Surdt At Afs 33 ga fesrar
g mrd ¥3T wrd a3t At 9@ 3Iu fag wew B
ATET Il

SYTET I

g yTIggH Anfg anfz At 3T faur gz wrfy
# Refo A Refo 3u At A5 s5q f3g ggarar

aasaa mehlaa 4.

so purakh niranjan har purakh niranjan har agmaa agam
apaaraa.

sabh Dhi-aavahi sabh Dhi-aavahi tuDh jee har sachay
sirjanhaaraa.

sabh jee-a tumaaray jee too™ jee-aa kaa daataaraa.

har Dhi-aavahu santahu jee sabh dookh visaaranhaaraa.
har aapay thaakur har aapay sayvak jee ki-aa naanak jant
vichaaraa. ||1||

too ghat ghat antar sarab nirantar jee har ayko purakh
samaanaa.

ik daatay ik bhaykhaaree jee sabh tayray choj vidaanaa.
too™ aapay daataa aapay bhugtaa jee ha-o tuDh bin avar na
jaanaa.

too paarbarahm bay-ant bay-ant jee tayray ki-aa gun aakh
jo sayveh jo sayveh tuDh jee jan naanak tin" kurbaanaa.
121l

har Dhi-aavahi har Dhi-aavahi tuDh jee say jan jug meh
sukh vaasee.

say mukat say mukat bha-ay J in'" har Dhi-aa-i-aa jee-o tin
tootee jam kee faasee.

Jin nirbha-o Jin'! har nirbha-o Dhi-aa-i-aa jee-o tin kaa
bha-o sabh gavaasee.
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2

afe fomrefo afs fomrefo 3 &t A A6 ga Hfg
HY TTHT 1I

R Ha3 R Ha3z 38 fag afs funrfeur #1€ f3s
g3t Ax &t eTHT I

fas feas@ fag afe feg3€ fanmrfewr A€ f3s ar
g€ AZ Jr=TAT I

fag Rfen fag Rfewr Ao gfs A€ 3 ofe afe
gfu AHTAT 11

R O35 R g fAs afg fomrrfen 7€ A8 asx 35
afs aAT 131
39t garfs 349t Farfs F373 At I3 uf3z Ani3T |l

33 3913 39 a3 ABTIf6 3U At If9 nifea waa
mME3T |l

349t nifsa 39t mifea aafo ofe yar A 3y 37ufe
aufg anfsT |1

33 mda 33 maa uzfo ag fATHTS AR A afe
fafanir w2 agH aF37 1l

R 333 R 3913 3B A6 oo A 7 grefg AT ofs
FALIT 18I

Jin" sayvi-aa Jin" sayvi-aa mayraa har jee-o tay har har
roop samaasee.

say Dhan say Dhan Jin har Dhi-aa-i-aa jee-o jan naanak tin
bal jaasee. ||3||

tayree tayree bhandaar jee bharay bay-ant bay-antaa.
tayray tayray salaahan tuDh jee har anik anayk anantaa.
tayree anik tayree anik karahi har poojaa jee tap taapeh
jaapeh bay-antaa.

tayray anayk tayray anayk parheh baho simrit saasat jee
kar kiri-aa khat karam karantaa.

say say bhalay jan naanak jee jo bhaaveh mayray har
bhagvantaa. ||4||

SGGSP-348
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wrfe Yy »udug I93T At 3T AT3 MY &

3
il
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43 93 8 AeT AET ¥ 83 At 3 fsowy 93T

(0]] XruWy
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g 3@ AEt T93 At ¥ wmd agfo g JET 0

w3 fArfe Az Quret At 3u wrd fAsfa A

;W
3 s

A5 3761 AT d'e &I3 & AT A ASA &« ATEET
nun2

too" aad purakh aprampar kartaa jee tuDh jayvad avar na
ko-ee.

too" jug jug ayko sadaa sadaa too™ ayko jee too™ nihchal
kartaa so-ee.

tuDh aapay bhaavai so-ee vartai jee too™ aapay karahi so
ho-ee.

tuDh aapay sarisat sabh upaa-ee jee tuDh aapay siraj sabh
go-ee.

jan naanak gun gaavai kartay kay jee jo sabhsai kaa jaano-
ee. |52l

Asa Mohalla-4

In the previous Shabad, Guru Ji went into a rapture on observing and realizing, how all human beings, angels, earth, air,
water, and all heavenly bodies and galaxies are singing God’s praise directly or indirectly, by unhesitatingly obeying
God’s command, and continuously performing their assigned duties, ages after ages. So Guru Ji starts talking with God,
and saying to Him, “O God, what kind of an awesome gate and mansion, that might be, sitting where, all these
captivating beauties and angels of heaven, earth, and nether regions, might be singing songs in Your praise, accompanied
by countless musical instruments, and playing myriad of tunes. After reciting the above song called “So Dar”, (or That
Gate), Guru Ji goes into another ecstasy, upon noting down some of the unique, but wondrous qualities of that God, and
recites another song in His praise, starting with “So Purakh” (or That supreme Being).
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He says: “That supreme Being, yes that God, the supreme Being is free from the dark influence of worldly riches and
power. He is beyond the reach of human faculties, and is beyond any limit. O’ the true Creator, all beings meditate on
You. All beings belong to You and You are the benefactor of all beings. O' saints, meditate on Him, because He is the
dispeller of all woes. That God, Himself is the master, and Himself the servant. O Nanak, what an ordinary creature is
(before Him)?”(1)

Continuing His praise, Guru Ji says: “O' God, You are present in each and every heart, and are pervading in all beings.
(But, still), some (of these beings) are givers and others the beggars; all these are Your wonderful plays. You Yourself
are the giver (of gifts), and Yourself the enjoyer (of the same). Besides You, I know no one else (who might be doing all
such things). You are the infinite, limitless, supreme God, what merits of Yours, may I describe with my tongue? O my
respected God, I slave Nanak, am a sacrifice to those who remember and serve You.”(2)

Now describing the kinds of blessings, people obtain, who worship Him, Guru Ji says: “O God, they who remember
You, and meditate upon you, they will live in peace in this world. They, who have meditated on God, they have been
liberated (from the worldly bonds, and therefore) noose of their death (and birth) has been snapped (and they will not
have to suffer the pain of births and deaths again). They who mediate on the fearless God, He removes all their fear. (In
short), they who have served God (by contemplating on Him), they have merged in God Himself. Therefore, extremely
blessed are those, who have meditated on God, and slave Nanak is a sacrifice to them.”(3)

Next reflecting on myriads of God’s devotees, and countless ways in which they try to worship Him, Guru Ji says: “O'
God, brimful and limitless are the storehouses of Your devotion. O God countless, are Your devotees, who sing Your
praises in myriads of ways. Countless are those who worship You, do penances, and do limitless recitations (of various
mantras to see Your vision). Countless are Your devotees, who read (many holy books such as) “Simritis” and
“Shastras”, and perform (all the prescribed) six kinds of rituals and religious ceremonies. But slave Nanak says that only
those devotees are the best who are pleasing to my God, (and whose worship is accepted by Him).”(4)

In conclusion, Guru Ji says: “O' God, you are the primal Being, the most exalted Creator, whose creation has no limit.
No one is as great as You. Age after age You have been the same one, and ever and forever, You alone have been there,
and You are that same immovable Creator. That alone happens, what You like (to happen) and that alone happens, which
You do Yourself. It is You, who has created the entire universe and it is You who destroys it all. Servant Nanak only
sings praises of that Creator, who is the knower of all hearts.”(5-2)

The message of this composition is that this entire universe is the creation of that one limitless, immaculate
God. He is the provider of every being and that alone happens, what He Wills. Therefore it is best for us to
sing His praises and submit to His Will.

€7 Afsas ynatfe 1 ik-o"kaar satgur parsaad.

I MTAT HISBT 9 I8UT wI 2 1 raag aasaa mehlaa 1 cha-upday ghar 2.

F_T'FE 3T m™8 AT I ET Il sun vadaa aakhai sabh ko-ee.

ae3z 3T stsr 9t kayvad vadaa deethaa ho-ee.

ysT 38¢ SGGSP-349

atnfs urfe & afamr arfe keemat paa-ay na kahi-aa jaa-ay.

SGGSP-349

qIE =@ 33 I3 ANTTE nan kahnai vaalay tayray rahay samaa-ay. ||1]|

e3 H3 mrfoar afgq afstar gt adter vaday mayray saahibaa gahir gambheeraa gunee gaheeraa.
gt 5 A& 397 &3 Aey AT N ITE ko-ee na jaanai tayraa kaytaa kayvad cheeraa. ||1|| rahaa-o.
Afs AI3t fufs gafs auTet 1

sabh surtee mil surat kamaa-ee.
A atHf3 fHf® atHfs ureEt i sabh keemat mil keemat paa-ee.

femrat fanrst a3 @9 gt 0 gi-aanee Dhi-aanee gur gur haa-ee.
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FIZT & AtEr 391 f3g =fzmret 121
Afs A3 Afg 3u Afg Ffaomrghar |
frgr yaur ator @ fsmratat g1

3g fez fAgt fad & urgtmr 11
&ItH HB arat arfa garghmr 131
mMHE THT famr 97T ||

fAgst 33 33 F3™aT I

fam g @fa f3R e gmam

kahan na jaa-ee tayree til vadi-aa-ee. ||2||
sabh sat sabh tap sabh chang-aa-ee-aa.
siDhaa purkhaa kee-aa vadi-aa-ee-aa™.
tuDh vin siDhee kinai na paa-ee-aa.
karam milai naahee thaak rahaa-ee-aa. ||3||
aakhan vaalaa ki-aa baychaaraa.

siftee bharay tayray bhandaaraa.

Jis too™ deh tisai ki-aa chaaraa.

3To& HY HSTIZITIT ngnan naanak sach savaaranhaaraa. ||4||1]|

Raag Asa Mohalla-1
Chaupadey Ghar-2

In the previous two shabads, Guru Ji expressed his wonder and amazement, while reflecting on the virtues of God, and
myriads of creatures, and different objects of nature, which are singing God’s praise, and continuously performing their
assigned duties, ages after ages. In this Shabad, Guru Ji gives expression to the question in his mind; how great that God
might be, listening about whom, every body calls Him great?

Therefore, Guru Ji says: “Listening (from others), everybody says, (God) is great. But, it is only after seeing Him, (it
could be truly said), how great is He. (But O God, the truth is that), neither Your worth can be assessed, nor it can be
said, (how great are You. They), who have tried to say (anything about You, they have) remained immersed in You (and
could never say anything beyond that).”(1)

Continuing his address, Guru Ji says: “O' my great Master, You are like an unfathomable (ocean), of immensurable
virtues. No one knows how vast is Your expanse.”(1-Pause)

Commenting upon the myriad of efforts made to estimate His worth, Guru Ji says: “Getting together, all appraisers have
tried to appraise Your worth. All scholars, and meditators, have ultimately said God is the Guru of all gurus. (Even), they
couldn’t say, a little bit of Your greatness.”(2)

However, regarding the true source of virtues and powers, possessed by many saints and adepts, Guru Ji notes: “O' God,
all the charitable deeds, all austerities, all virtues, and the (powers to perform miracles by) the adepts (are Your gifts). No
one has ever attained any such great power without Your help. (It is only, by Your) grace, that any one gets (any power),
and no one can stop (him from) getting it.”(3)

In conclusion, Guru Ji says: “(O' my Master), what can a poor (person) say (about Your merits)? Your storchouses are
brimful with (all kinds of) virtues. (You can bestow these merits, on any one You like). Who can do anything (about
Your power) to whom You give (these merits))? Because, O Nanak, it is only that eternal (God), who embellishes
(anyone with any virtue or merit).”(4-1)

The message of this Shabad is that virtues and merits of God are beyond any limit are count. No one can assess
His power or greatness. But, whosoever has achieved any greatness or glory, it has been due to the blessing of God
upon Him. No one can stop God from blessing any person with any merit.

YTAT HI®T Q |l aasaa mehlaa 1.

mmyT Ater ferd Hfg a7€
wrafE mi@ur ATET € I

ATE 5TH & &Ta gY |l

fag g#& urfe s®tnfa gy 1

A fa€ ferd At urfe

AraT ATfog At atfE nan ITv€

aakhaa jeevaa visrai mar jaa-o.

aakhan a-ukhaa saachaa naa-o.

saachay naam kee laagai bhookh.

tit bhookhai khaa-ay chalee-ahi dookh. ||1]|
so ki-o visrai mayree maa-ay.

saachaa saahib saachai naa-ay. ||1|| rahaa-o.

Daljit Singh Jawa Page 24 Simple Gurbani




¢

SGGS 0341-0350 revl.doc

A3 ™ &t f3g fsuret i saachay naam kee til vadi-aa-ee.
wrfy §& atHf3 &It uteEt 1 aakh thakay keemat nahee paa-ee.
A Afg fHfs & mraz utfa jay sabh mil kai aakhan paahi.
gsT 5 9< wfe & Arfe 121 vadaa na hovai ghaat na jaa-ay. ||2||
5" €7 U & I2 AT I naa oh marai na hovai sog.

2% 33 5 g] I | day™daa rahai na chookai bhog.
TT 87 93 a7t afeg gun ayho hor naahee ko-ay.

37 & dmr &7 & dfg 3l naa ko ho-aa naa ko ho-ay. ||3||
Aes wrfu 33 39 = fz 1l jayvad aap tayvad tayree daat.
fafs fes afg & &3t Ifs Jin din kar kai keetee raat.
SGGSP-349

yAy ferrafa 3 auaATf3 1 khasam visaareh tay kamjaat.
375 372 IS AGTII N8N naanak naavai baajh sanaat. ||4/2||

Asa Mohalla-1

In the previous Shabad, Guru Ji gave expression to the question in his mind; how great that God might be, listening
about whom, every body calls Him great? In this Shabad, while continuing his expression of love for God, he tells us
how important it is for him to remember his beloved God and utter His Name.

Metaphorically addressing his mother, Guru Ji says: “As long as I utter (His Name) I live, but as soon as I forget Him, |
die. (But another problem is that) it is very difficult to repeat His Name. When I feel hungry for the Name, that hunger
consumes my other woes.” (1)

Therefore, Guru Ji says: “O' my mother, why should that God be forgotten, who is true and whose Name is everlasting?”
(1-Pause)

However, making it clear that, it does not matter to God, whether we sing His praises or not, Guru Ji says: “(The
greatness of His Name is so much), that people have exhausted themselves, trying (to describe it), but they could not
utter even an iota of the greatness of His eternal Name. (The fact is that even) if all (people) were to get together and
start singing His praises, He will not become any greater or smaller, (just as a drop or two in or out of any ocean makes
no difference to the ocean’s size).” (2)

Bringing another important point to our notice, Guru Ji says: “He is eternal. He never dies, so there is no occasion to
grieve on account of Him. He simply keeps bestowing (His gifts) on His creation, and His provisions never run short.
This alone is His merit, that there has never been and never will be, any other like Him.”(3)

In conclusion, Guru Ji says: “(O God), As great as You are, so great is Your benevolence. It is You, who after creating
the day, (for us to work and enjoy), has also made the night (for us to rest). Therefore, he who forgets, such a Master, he

is of low birth, and Nanak says the persons without Your Name are out caste wretches.”(4-2)

The message of this Shabad is that if we want that all our woes may vanish, we should meditate on God’s Name.

MTAT HIST 4 I aasaa mehlaa 1.

A ofg HTAIZ3 X &I HIBT ¥AH HE | jay dar maaNga‘g kook karay mahlee khasam sunay.

g Ulga I° Ua X TITET @fF nql bhaavai Dheerak bhaavai Dhakay ayk vadaa-ee day-ay. ||1]|
A=y Af3 & ygg A3t mrd@ A3 & § nan 9g7€  jaanhu jot na poochhahu jaatee aagai jaat na hay. ||1]|

I rahaa-o.

aap karaa-ay aap karay-i.
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mfy g9m@ wrfy a3fe aap ulaamay" chit Dharay-ay.
nirfy QKT){ fafs gafe 1 jaa ‘gooN karanhaar kartaar.

AT g ¥I=ITd FI3T I ki-aa muhtaajee ki-aa sansaar. ||2||
farm a3t famit AT 121 aap upaa-ay aapay day-ay.

iy Surg mrg |fE aapay durmat maneh karay-i.
mtg g'-a').[% Hafg s3fE 1 gur parsaad vasai man aa-ay.

a9 ygaTfe e/ Hfs wrfe dukh an"ayraa vichahu jaa-ay. ||3]|
gy mg I fewy arfe 13 saach pi-aaraa aap karay-i.

Ag fummar wrfy a3fe 11 avree ka-o saach na day-ay.
medt € AT & |fE jay kisai day-ay vakhaanai naanak aagai poochh na lay-ay.
A faRt @fe =u? sog W Yz 5 BfE N8N 1411311

Asa Mohalla-1

In this Shabad Guru Ji is giving us a beautiful example, to impress upon us that we should have complete faith in God,
and even if instead of listening to our prayer, and dispelling our woes, He seems to put us in more troubles, we should
still take it as His blessing, that at least He has not ignored us recognized us, and has responded to our cry for Help, and
who knows, even His seemingly harsh treatment, may be for our own good.

Therefore, Guru Ji says: “If the seeker cries out and begs, the Master sitting in the mansion, does listen. (On hearing, the
beggar’s cries), whether He gives (the seeker) some solace (and provides him the relief, or asks his servants to) kick him
out; (it means, that at least), He has honored (the beggar) in one way (by recognizing him).”(1)

Therefore Guru Ji advises, that if some body comes to us for any help: “Recognize the light (of God in him), and don’t
ask his caste (or race etc.), because in the next world, there is no (consideration for any one’s) caste.”(1-Pause)

Guru Ji now explains the viewpoint of those persons, who have complete faith in God, and go to Him for any help in the
time of their need, rather than any worldly powerful or influential persons. He says: “It is God Himself, who does every
thing and gets everything done and it is He, who plants some complaints in (people’s) hearts). (A person, who holds this
belief, then naturally cries out) O, my Creator, when You are the doer (of every thing), then why one should care for the
world, and depend upon it (for any help)?”(2)

Elaborating further on the belief and outlook of such persons, Guru Ji says: “(God) Himself creates (all living beings),
and provides them sustenance and it is He who purges our minds of all evil thoughts. When by Guru's grace God comes
to abide in somebody’s heart, then all the malady (of ego) and darkness of ignorance is dispelled from within him.” (3)

SGGSP-349

But even when our ignorance is removed, and we start loving the true God, Guru Ji cautions us to remember: “It is God
Himself who makes us love the Truth. He doesn’t bless others with the love of truth. When God blesses anyone with this
boon (of love for truth or God's Name), then that person rises to such greatness that from now on nobody asks him for
any account of his deeds good or bad.” (4-3)

The message of this Shabad is that like a beggar we should keep begging for God's grace without bothering
about His response to our prayer. One day, He would show His grace, and bless us also with His love and
Name.

YTAT HJ&T Q |l aasaa mehlaa 1.

3T® HEld W & ure |1l taal madeeray ghat kay ghaat.
e%d gatmT Evafg T 1l dolak dunee-aa vaajeh vaaj.
aTdg a™d afs ar QTQ | naarad naachai kal kaa bhaa-o.
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a3t Azt ag Irufa ur€ naun jatee satee kah raakhahi paa-o. ||1||
576% 5™H feeg ITTE I naanak naam vitahu kurbaan.

nigt gatmr Arfag At uan IT€ anDhee dunee-aa saahib jaan. ||1|| rahaa-o.
ag uAg fefe 8&™ urfe guroo paashu fir chaylaa khaa-ay.
3t udtfs =R wfe wrfe taam pareet vasai ghar aa-ay.

5T 3Uo SGGSP-350

a8 A€ =fgwr dtez urz jay sa-o var-hi-aa jeevan khaan.

YHAH u’gTé’ H f‘g?_s yITTE N2 khasam pachhaanai so din parvaan. |12||
wanfe efunt efenr & dfe darsan daykhi-ai da-i-aa na ho-ay.

%e fe3 fez 33 & afg 1 la-ay ditay vin rahai na ko-ay.

T fam @ a3 afg 9fe raajaa ni-aa-o karay hath ho-ay.

&3 yeurfe & W afe 13 kahai khudaa-ay na maanai ko-ay. |3||
HTEH HH‘FB oTod 6™ I maanas moorat naanak naam.

It 6:(31' wfg ganms | karnee kutaa dar furmaan.

AT ygATfe a2 fHoH™s 1l gur parsaad jaanai mihmaan.

v fag =garg ure HT?_S-IISIISII taa kichh dargeh paavai maan. ||4(|4]|

Asa Mohalla-1

In the previous Shabad, Guru Ji advised us that like a beggar we should keep begging for God's grace without bothering
about His response to our prayer. One day, He would show His grace, and bless us also with His love and Name.
However, Guru Ji observes, that in this age, instead of remembering God’s Name, or trying to live a noble and virtuous
life, we are engaged in all kinds of deceit, corruption, flattery, and undignified behavior to satisfy our selfish needs and
greed, and dancing to tunes of our false gurus, bosses and rulers, who in turn also don’t care for any justice or mercy, but
listen to some body’s petition, only when he can grease their palm.

First Guru Ji compares this world to a musical Opera and says: “The desires of the heart clamor like the cymbals and the
ankle-bells. With them thumps the drum of the worldly ways, and all kinds of false practices keep step with the rest of
the world. Under these false worldly influences, the mind dances like the (sage) “Naarad”. (So in such an atmosphere of
all round corruption), where can men of continence and truth plant their feet, (and how can honest and straight people
survive, and where can they go to seek help).”(1)

But advising himself, (and indirectly us), Guru Ji says: “O Nanak, be a sacrifice to the God’s Name. (Because without
God’s Name, the entire world) has become (spiritually) blind, (only God), the Master knows every thing. (It is only by
seeking His shelter, that a true and honest person, can find the right way to live in the present age).”(1-Pause)

Giving an example to describe further the (lop-sided situation of the world), Guru Ji says: “(The situation is so bad, that
instead of serving and sustaining the Guru), a disciple is depending on the Guru for his sustenance, and for the sake of
his food he comes to live at the Guru's shack. (But such disciples and other persons, who are acting like this should
remember that) even if we were to live and eat for hundreds of years, only that day of ours is approved, on which we
recognize God (and feel close to Him).”(2)

Commenting further on the worldly situation, Guru Ji says: “(We have become so selfish and greedy that) even when we
see the face a person (in difficulty), no compassion is generated in our heart, because without give and take (or some
kind of bribe or favor), nobody does anything for any body else. Even the king (or Judge) administers justice only if his
palm is greased (and he is given some kind of a kick-back). Nobody is moved in the Name of God, (human decency,
fairness or compassion).” (3)

Guru Ji is so much disgusted with the conduct of general human beings, that he says: “(It appears that presently) a man
is man in his figure and name only. But, in his conduct, he is like a dog, who (for the sake of a few crumbs, keeps sitting)
at the door (of his master), and obeying his command. If by Guru's grace, one realizes that he is like a guest in this world
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(and doesn’t get so much attached to worldly riches and power), only then he can find some honor in the God's court.”(4-
4)

The message of this Shabad is that no doubt so much corruption and falsehood is prevalent in this world that it
becomes extremely difficult for us to lead an honest and truthful life, but we have to remember that we are kind
of guests in this world, and ultimately we have to depart and answer to God for all our misdeeds. Therefore, we
should seek the shelter of God, meditate on His Name, and do our best to lead a life of truth, compassion and
honesty.

WMTHT HI®T 9 I aasaa mehlaa 1.
A3 AgT AIf3 ufs 33 A3 gy afenr 3 1 jaytaa sabad surat Dhun taytee jaytaa roop kaa-i-aa tayree.
3 0 JAST M0 FAGT M<TT ?; gdAT aa@ HTEt too™ aapay rasnaa aapay basnaa avar na doojaa kaha-o
ii' an - maa-ee.
saahib mayraa ayko hai.
Afog A9T 81 3 1l ayko hai bhaa-ee ayko hai. ||1|| rahaa-o.
2d 3 gret 8 I nan I9€ aapay maaray aapay chhodai aapay layvai day-ay.
W HTd g 83 md §2 |fF aapay vaykhai aapay vigsai aapay nadar karay-i. ||2||
g 2?8 md feaR wmd sefy a3fe n20 jo kichh karnaa so kar rahi-aa avar na karnaa jaa-ee.
A fag a9z R afs Ifour wiwg & a3=T A7t 0 jaisaa vartai taiso kahee-ai sabh tayree vadi-aa-ee. ||3||
#rT 233 37 adtm Az 39 =fzuret 13 kal kalvaalee maa-i-aa mad meethaa man matvaalaa peevat

afs ase®t HfenT He HYs™ HE H3T®T yteg 93  rahai
i aapay roop karay baho bhaa"tee" naanak bapurhaa ayv
kahai. [|4]|5]]

g gy a3 Fg i3 sTeg yzT B 9 N8NUN

Asa Mohalla-1

In the previous Shabad Guru Ji commented on the all pervasive rampant corruption and false hood in the world. In this
Shabad, while searching for the ultimate cause, behind all the happenings in the world, whether good or bad, Guru Ji
realizes that actually it is that one God, who is conceiving, saying and doing everything, whether it is good or bad.

So addressing God, he says: “O' God, whatever speech, power to listen, the tune, all the form (or expanse of the world,
(is in a way, Your) body. You Yourself are enjoying everything, while pervading in all the creatures. O' mother, I cannot
say, that there is anyone else, (who is equal to God).”(1)

Therefore, Guru Ji confidently declares and proclaims: “(O my friends), there is only one Master. (Yes), O my brothers
there is one, and only one God (who is the Master of all).”(1-Pause)

Explaining his belief, Guru Ji says: “(O my friends), it is (God) Himself, who destroys and who Himself liberates. He
Himself takes away something (or somebody) from us and He Himself gives it back. He Himself beholds, and Himself
rejoices (seeing His world), and Himself casts His merciful glance (and blesses people with many gifts).”(2)

Describing His ultimate power, Guru Ji says: “Whatever He wants to do He is doing. None else can do anything. As
(God) does, we characterize it accordingly, (but ultimately, we have to say, that O God), it is all Your glory (and Your

great scheme of things, which is being implemented).”(3)

In conclusion, Guru Ji says: “(O my friends), the present age (called “Kalyug ) is like the bar-maid, who has the sweet
alcohol of worldly riches and power, which the intoxicated mind keeps drinking (and keeps getting into trouble).”

“Poor Nanak says, that, it is (God) Himself adopting various garbs (of the bar maid, the drunkard, and everyone else in
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this worldly drama, and no one else is doing or can do anything).”(4-5)

The message of this Shabad is that it is God alone who is responsible for all good or evil in this world and
all these happenings in this world are part of His great scheme of things. Therefore, instead of complaining
about anything, we should learn to obey His will, and feel happy in all circumstances.

WMTHT HI&T q I

T Hf3 yureg € |1

dfe mde mer ufs 7€

89T garfs 89 3y 37€ I

fez Jfa srag Ify afy ur€ nau

aasaa mehlaa 1.

vaajaa mat pakhaavaj bhaa-o.

ho-ay anand sadaa man chaa-o.
ayhaa ayho tap taa-o.

it rang naachahu rakh rakh paa-o. ||1]|

SGGSP-350

y3 37 A€ ATHTT Il

dg 9T YHIT HE HTT nan Igm€ 1
A3 A3y <Afo gefe 373

43t @mAT AET f6um 1l

IF &€ st AT IR 1l

feg Jfa svag Ify afy ur€ N2
g€ @dt 92 Ha dif3

gofenr €afant &137 813 1I
#2fz &fe A& 35 Anrg

fegz Jfa srag Ity Ify u€ N3
fru AT dfepur & 37€ i

agufy A== ATYT 578 I

BTEX MTHE 2FT 2T I

feg &far svog Ify Iafy a9 nsnén

pooray taal jaanai saalaah.

hor nachnaa khusee-aa man maah. ||1|| rahaa-o.
sat santokh vajeh du-ay taal.

pairee vaajaa sadaa nihaal.

raag naad nahee doojaa bhaa-o.

it rang naachahu rakh rakh paa-o. ||2||
bha-o fayree hovai man cheet.
bahdi-aa uth-di-aa neetaa neet.
laytan layt jaanai tan su-aahu.

it rang naachahu rakh rakh paa-o. ||3||
sikh sabhaa deekhi-aa kaa bhaa-o.

gurmukh sun-naa saachaa naa-o.
naanak aakhan vayraa vayr.
it rang naachahu rakh rakh pair. ||4]/6||

Asa Mohalla-1

As per Dr. Bh. Vir Singh Ji, this shabad was uttered by Guru Ji to teach right conduct and the right way of worship of
God to the people of that age who were so much involved in dancing and musical singings to propitiate different gods
that they believed, this itself to be God’s worship, and many times indulged in all kinds of corruption under the guise of
religious dancing.

In that context Guru Ji says: “(O my friends), make awakened intellect as the organ and let the love for God, be your
small drum (or base. By doing this), there will always be bliss, and longing (for God) in your mind. This is the real
devotional service and this is also true austerity and penance.”(1)

Giving the essence of this Shabad, Guru Ji says: “(O man), deem the praise of God as your beat. (This is the real dance),
other kinds of dances produce (sensuous) pleasures in the mind.”(1-Pause)

Continuing the metaphor, Guru Ji says: “(O brother), let truth and contentment be your pair of cymbals. Make the
perpetual vision of God as your ankle bells. Only love of God and none else should be your perpetual song and tune. Let
such affection be the beating of time with your feet.”(2)

As if to complete the metaphor of religious dancing of those days, in which many times the dancers will roll in dust in
tune with the music and rest of the dance, Guru Ji says: “Whether sitting or standing, make the fear of God as the turning
around in your dance. To deem this body as perishable, be your ashes. In this way dance in the love of God.”(3)
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Guru Ji concludes by saying: “(O my friends), imbue yourself with the love of Guru’s instruction, by joining the holy
congregation, and keep listening to the true Name, through the Guru. Nanak says, imbuing yourself with (divine) love,
keep dancing this kind of dance with your feet, again and again.”(4-6)

The message of the Shabad is that instead of ordinary folk dances or even ceremonial dances we should be
so much full of love for God that our mind is always in a kind of ecstasy, and we feel as if our whole being is

singing and dancing in His praise.

MTAT HTSBT 9 I
u€z Qurfe udt Az uast A% warst &t Fu &niT i

nig® wofafg W's aerfemr grez vrfy famr es7
gfemT nau

farmm @uur 33t wimft atfE 11

g Aed yfe gfonr fese wfe nan gorg

#Atm Qurfe gafs ofg st a&t afg famr @37
gfemr ||

fan g y9y A3 a@= gt Ay fed3fe Ife
Ifanmr 121

&7fs adg Atfg TgersT gour Ivaz fRAfe afewr
I

@ w3 & ytfe€ 37 ar 7 2fe fanur =37 Ffeur
(E]l

335 Qurfe ud dtg Hfgwr dfs sum® fa wAt
i Ul

aasaa mehlaa 1.

pa-un upaa-ay Dharee sabh Dhartee jal agnee kaa banDh
kee-aa.

anDhulai dehsir moond kataa-i-aa raavan maar ki-aa vadaa
bha-i-aa. ||1]|

ki-aa upmaa tayree aakhee jaa-ay.

too" sarbay poor rahi-aa liv laa-ay. ||1|| rahaa-o.

jee-a upaa-ay jugat hath keenee kaalee nath ki-aa vadaa
bha-i-aa.

kis too™ purakh joroo ka-un kahee-ai sarab nirantar rav
rahi-aa. ||2||

naal kutamb saath vardaataa barahmaa bhaalan sarisat ga-i-
aa.

aagai ant na paa-i-o taa kaa kans chhayd ki-aa vadaa bha-i-
aa. ]3|

ratan upaa-ay Dharay kheer mathi-aa hor bhakhlaa-ay je
asee kee-aa.

SGGSP-351
UysT 3Uq

&3 a7ox 20 faf =fumr Bat Bdt s o
nguol

SGGSP-351

kahai naanak chhapai ki-o chhapi-aa aykee aykee vand
dee-aa. ||4/|7|

ASA MOHALLA-1

In the previous Shabad, Guru Ji advised us that instead of ordinary folk dances or even ceremonial dances we should be
so much full of love for God that our mind is always in a kind of ecstasy, and we feel as if our whole being is singing
and dancing in His praise. In this Shabad, he goes one step further, and cautions us, that even while singing God’s praise,
we shouldn’t limit God’s greatness to that of gods like “Rama”, “Krishna”, and “Brahma”. Even though compared to
human powers, they displayed extraordinary powers, and courage, but to limit God’s powers to these minor things, or
assuming that these gods, were themselves the incarnations of the one God, is not really singing His praise. It is like,
calling, a great king by the name of an ordinary chief of a clan or a tribe.

s s

First referring to the legend of “Ramayana”, in which god “Rama”, kills the demon “Ravan”’, who was believed to have
ten heads, Guru Ji says: “(God has so many unlimited powers), that having created the air, God supported the entire earth
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and bound water and fire. (Thus joining together opposing elements, God created this universe).”

(But to think, that God’s powers are limited to killing a demon like “Ravan” is a great mistake). Actually that blind “ten
headed” (demon) himself invited his death (by kidnapping the wife of king “Ram ). Who by killing “Ravan” didn’t
become as great (as God Himself)?”(1)

Addressing God in true humility, Guru Ji says: “(O God), which of Your glory can be described? Attuned to Yourself,
You are pervading everywhere.”(1-Pause)

Next referring to the legend of “Mahabharata”, in which god “Krishna”, lover of many milk-maids, kills a giant cobra
called Kali, Guru Ji says: “O' God, when it is You who have created all the beings and You have held their destiny in
Your hand, it is no big deal to overpower a big serpent (as is claimed by god “Krishna”. It is futile to say), whose
husband are You and who indeed are Your wives, when You can be seen pervading all hearts.”(2)

Going further into Hindu mythology, Guru Ji says: ‘It is said that god “Brahma” along with his companion (god
“Vishnu), tried to find the end of (the universe, through the stem of a lotus plant). But he could not find that end. (He,
whose creation is beyond any limit, by killing a demon like) “Kans” doesn’t make Him any greater.”(3)

Lastly Guru Ji refers to the myth in which some Hindu gods, and demons joined together and churned an ocean named
“Khir” (believed to be full of milk instead of water), and obtained invaluable fourteen jewels. But then they started

fighting to claim the credit for this treasure. It is believed, that ultimately God incarnated Himself as goddess “Mohni”,
and settled the dispute by giving one jewel each to the fourteen participants.

Referring to this story, Guru Ji says: “(It is said that gods and demons) churned the “Khir” ocean to obtain the jewels
created and placed there (by God. But at the time of dividing these jewels, both parties became indignant each claiming)
that, it is they, who really did all this (job, and therefore, they deserved the entire or major credit for this effort. It is
believed, that ultimately, God Himself had to incarnate Himself as “ Mohni”, and settle the dispute, by giving one jewel
to each). However, Nanak says that, (just by distributing one jewel to each participant, God doesn’t become great). He is
so great, that even if we try to hide Him, He cannot remain hidden, (because His greatness is apparent from every minute
particle of the earth).”(4-7)

The message of this Shabad is that the all-powerful limitless God is too great even for our imagination. To connect
Him with some small deeds of bravery, heroism or even miracles, performed by some great humans or men of
occult powers, and consider them as incarnations of God is actually diminishing His greatness and praise rather
than singing of His glory.
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